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02070 
세 ولاسم على‎ ual y Sabu الأحاديث تورا‎ add الذى حمل‎ 4 al 
وموم‎ Ju plenas cays E كام‎ ISN yy pp Lib عمد‎ di 
BDO dp عننها‎ Vi gh بأحاؤيث سود‎ ١ و اسمس کو‎ GIB الین اتا روا سس‎ 
has tÅ salad وانتحال البطلرن وثأويل‎ 


Translation: 
AM praises are due to Allâh who made the under 
ome of the Ahádith an illumination for the one 
who is confused and salutations upon His beloved 
and chosen one, Muhammad 4, who is like a huge 
ocean among the creation and who has been sent 
5 authentic Ab4dith, Salutations also upon his 
개 who adopted the paths of guidance and 
Pre onto the AbAédith of the Jeader of 
- po Eod igo the interpolations of those 
اام‎ the limits from the  Ahádith, the 
19800 of the wrong ones and the 
misinterpretation of the ignorant ones, 


Introduction 


PATA 1 

e ad one of the most ímportant fundamentals of 

curd Rasülulláh % has emphasized its importance in 

nox After Imån (belief in Allâh and His 

uuo ), saléh is the most important pillar of 
, Jt will be the first action about which one will be 


questioned on $ 
mane the Day of Judgement as Abü Hurairah 4 


عن ان هريرة رضی اق عنه قال قال وسول ان صلی Š‏ علره وسلم أول ما بماسب به 
de‏ يوم القيامة الملا" 
‘Translation:‏ 


Abû Hurairah 4 reports that RasGlullah £& said, 
“The first act for which a person will be questioned 


on the Day of Judgement will be salah.” 


Anas 4, reports that Rasülulláh 4 said, 


عن أنس رضى 세‏ عنه قال فال رسول 2 صلى الل عليه وسلم المرأة إذا ملت re‏ 


رصامت شهرها وأحصئت J‏ حها واطاعت بملها فلتدخخل من أى أبواب teh)‏ شاوت” 


"When a woman performs her five daily salah, fasts in 
Ramadan, remains chaste and obeys her husband, she 
will enter jannah from whichever door she pleases.” 


Due to the importance of this act of worship, it is 


n———— 
١ اسو داور‎ m phy (개 ص ۱1۸۳ دار‎ UT السحة الباكسناية و حديث‎ 시 مدى ص‎ Al اسع‎ 
واس ماحه عن أل هريرة و لوم الدارى وسكت عله الاذری 0 لاحتصر,‎ 

7 Note that the references of all narrations have been inserted 
ín Arabic in the footnotes, The author's name and details of 
the publisher can be found in the bibliography, 

۱ Wh ارا و ج ۲ ص‎ i السسحة‎ VAN ص‎ eal mad مشكوة‎ = 주이 نيم ل‎ PET 
الميشمى فيه رواد بن المراح وثقه اد وجاعسسة وفسال ابسن مين‎ JU, Jp m pl  توريب الفکر‎ 
FALTEN هس‎ peel d رساله رحال الصحيح وللحديثك‎ Mi y وهم فى هدا الحديث‎ 


imperative that one carries it out according to the sunnah 
of Rasülulláh g. Every minute detail should be 
meticulously followed so that one's saláh. can be 
acceptable in the court of Allah. 


In Shariah, many of the laws that apply to females are 
different to those that apply to males. For example, a 
woman is not permitted to travel without a mahram 


while a male is permitted to do so. Likewise, there are 
many other laws that are applicable to one gender and 
not to the other. A whole chapter has been devoted in 
this book to highlight some of the differences. 


Per the method of performing saláh for females is 
5 ightly different to that of males. This will be proven in 
the light of the ahádith (traditions) of Rasülulláh $, the 


ES of the Sahábah 4 and the learned scholars of 
slam. 


There is a group among the Muslims called the Ghair 
Mugallidin’ who claim that there is no difference in their 


saláhs. i âh 1 
en en women perform salah in exactly the same 
as the males. However, this is due to their gross 


د 재개‏ ي 
4 
The 1 i‏ 
i meanings of all Islamic terms have been explained in‏ 
we Please refer to it at the end of the book‏ = : 
who claim to practise on the ahádith and who do not‏ € 


follow an i A 

Hadith, محص‎ Imam. They are also referred to as Ahle - 

Bodo ant ak : or Salafis which is a misnomer because 
pt the practices of the Pious predecessors, 


ignorance, 


Women who adopt any of the schools of thought of the 
four Imáms viz. Shafi't, Maliki, Hanbali or Hanafi 
Mazhab, should be completely at ease that.the method in 
which they perform their salah is correct and in 
accordance to the hadith of Rasülulláh & as will be 
proven in the ensuing pages. They should not be misled 
by the ignorant women who imitate males in performing 
their salah, especially in the two harams of Makkah 
Mukarramah and Madinah Munawwarah. 


In chapter one, the detailed method of salah has been 
outlined. One who is only looking for the method of 
performing saláh without going into any detailed proofs 
will find this chapter very helpful. Chapter two discusses 
some of the differences in the laws of Islam between 
males and females. In chapter three, the detailed proofs 
from the ahádith regarding certain postures that are 
adopted by females have been mentioned. Chapter four 
is devoted to the statements of the jurists regarding the 
different postures of females in salah while chapter five 
discusses the issue of women attending the salah in the 


musjid. 

The author makes an earnest duá to Alláh to accept this 
humble effort and make it a means of guidance for all the 
Muslims. آمين‎ 


CHAPTER ONE 
METHOD OF SALAH 


In this chapter, we discuss in detail the manner in which 
salah has to be performed by females as outlined by the 
Hanafi jurists in the light of the ahddith of Rasülulláh $, 


the áthár of the Sahábah æ and the Tabi'in à. 
Before Beginning Salah 


Ensure that the body, clothes and place of salah is clean. 
One must be in a state of wudü. One must perform saláh 
during the proper salah times. It is makrüh to 
unnecessarily delay the salah. The most appropriate 
manner would be to begin your saláh as soon as the azán 
has been called out from the musjid. One can thereafter 
continue with the household chores. Do not let other 
engagements cause a delay in your salah. 


Apart from the face, hands and feet, the rest of the body 
Must be covered. Women should cover themselves 
properly using a sheet or cloak so that the head, neck, 
ا‎ arms, shoulders, thighs and shins are covered. If 

xi zu hands and feet are also covered, saláh will be 
i y 내 one uses such a thin scarf or burqah from which 
zl E rae and throat are visible, and similarly, if the 
aa pe dice Shins are visible, saláh will. not be 
x ١ or ngly, one should take great care in 

uring that the entire body is thoroughly covered. 
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If during salah, a quarter of any part of the body besides 
the face, hands and feet is exposed for the duration in 
which العظيم‎ yy سبحان‎ can be recited three times, the salah 
will not be valid. If less than a quarter of the limbs was 
exposed, the saláh will be valid but it is sinful to do so. 


It is makrüh to bend the head forwards and make the 
head touch the chest. It is also makrith to bend the chest. 
One should stand completely upright. 


The Procedure of Performing Saláh 


Stand straight facing the Qiblah with your gaze fixed on 
the place of sajdah. The toes must also face the Qiblah. It 
is contrary to the sunnah to make the feet face outwards 
away from the direction of the Qiblah. Keep the feet 


together.‘ 


Make an intention in the heart that you are performing a 
certain salah eg. the fard of Fajr. It is not necessary to 
utter the intention verbally. Raise the hands to the 
shoulders without taking them out of the cloak or sheet. 
Women should not raise their hands to their ears. 


The palms should face the Qiblah with the fingers kept 
straight. Do not bend the head forwards. Recite vs a 


when raising the hands. Then place the hands on the 
chest without making a circle with the fingers of the right 


شی jx)‏ حصه Y‏ ص ۱۷ ° 
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hand around the left hand. Place the right palm on the 
back of the left palm, keeping the fingers close together. 
Women should not place their hands below their navels. 


The Standing Posture (Qiyám) 


Recite: 
Ove 35, Drive eai Ores 
375 3, sz. gus, 
Translation: 


"O Allah, You are pure and praiseworthy. Your name is 
lofty and Your greatness is elevated and there is none 
besides You.” 


This is called thang (u). Remember that a woman will 


recite all these du'âs including the Quranic verses silently 
even though it may be a jahrî salah (one in which the 
recitation is done aloud), 

Then recite: 


v 


p oru c, du 옥시 
Translation: í 
I seek refuge in Allâh from the rejected satan.” 


This is called ta'awwyz ($55). 
Follow this by reading: 


SE 
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Translation: 
“I begin in the name of Allâh, the most beneficent, the 


most merciful.” 


This is called fasmiah (ana). 
Thereafter, recite Sürah Fátihah and say Amin (j) . 


Then recite: 
EE 
and a sarah or a minimum of three verses of the Holy 
Qurán. 
If you are behind the Imám, then only recite: 


2 of 


A M وَبِحَمْدِكَ‎ ll سباك‎ 
FIDE Ae ek 


and remain silent thereafter. If the Imam is reciting the 
Qurán, listen attentively to the recitation. 


Women should recite Sûral Fátihah and a sürah silently 
in every salah. The recitation of the Qur'ánic verses is 


called qirá'ah (4j). 


Do not move any part of the body unnecessarily. The 
more still one stands, the better it is. If one has to scratch 
anywhere out of necessity, use one hand only. However, 
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it is better to avoid such an act. 


Do not place all the pressure on one leg only and leave 
the other leg free. Place equal pressure on both legs. 


If one has to yawn, try to suppress it as much as possible. 


The gaze should be on the place of sajdah in the standing 
position. Do not look around. 


Once the recitation is complete, this heralds the end of 
the standing position, giydm (13). 


Ruka (Bowing Down) 


Keep the following factors in mind when going 
into ruká :)روع(‎ 


When one has completed the gird’ah, one should 
say, 7514! and go into ruki. Begin reciting ‘751 ii 
when you start bowing down and complete the 
pn of Sf dl when you reach the position of 
ruků. 


bipes should bow down slightly, just enough for 
De ps to touch the knees. Do not bend down so 
v 0 i hen back becomes completely straight. 
dcs ^ es. nee the fingers together and place 
— e ee. Do not grasp the knees by 
Preading out the fingers as the males do. Bend the 
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knees slightly to the front and keep your elbows 
tucked into your sides. 


Remain in the position of rukü, for the minimum 
duration of reciting the following words three times 
with ease: 

ped go o 
Translation: 
*Pure are You, O my Sustainer, the great." 


Keep your gaze on your feet while in ruki. Keep 
the feet close to each other. 1 


Standing up from rukü 


Stand up completely straight when you rise from 
ruká. This posture is called gaumah .(ترمة)‎ Your 
gaze must be on the place of sajdah. As you move 
into the standing position, recite: 


Ae y d ue 
Translation: 
“Allah has heard the one who praised Him." 


If you do not stand up properly and merely make a 
sign of standing up, it is not sufficient and your 
saláh will not be valid. Only after standing up erect, 
can you go down into sajdah. Recite the following 
words while standing: 


Translation: 
ود‎ my Susisiner, praise is is only for You.” 


One can also recite: 


Trenslanon: 
“0 my Susisiner, only You are worthy of excessive, 
excellent end blessed praises." 


r= son: 
“0 AUS my Sesine, You sre worthy of praises 
ther zl a skies sand the earth and whatever else 
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sajdah. When going into sajdah, first place your 
kmees on the ground, then your hands, then your 
nose and then your forehead. Both the forehead and 
the nose. should touch the ground. The fingers and 
toes should face the Qiblah. Contract yourself 
completely by making your thighs touch your 
stomach, your arms should touch your sides and 
take your legs out to the right side. Keep your 
fingers in the direction of the Qiblah with your 
arms and elbows on the ground. 


Recite the following words a minimum of three 
times: 
GAZ x 


Traaslation: 
“O my Sustiner, You are pure and mos high." 


One may read the above five, seven or more times. 
Then rise up fom sajdsh and sit down with ease 
The sitting position is called jalszh GH). His 
sinfül t go mio the second sajdah without siting 
up properly. One has to repeat the saléh iijalschis 
not made. Sit on the left bumock, take the fect out 
to the right and kep the night thigh on the kí 
thigh The feet must be kept houzouily on the 
ground end not kepî erect Keep the bends on th 
thighs with the fingers close tgier. The ge 
mus be focussed on the ep Si for Ge Gestion of 


- ~ 


mecing at least once 3 ki abo pemnisstble 
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to recite’: 
chee 0 위 id ㆍ, 5 eee ae لا‎ | a LI 0 
uds Udy Wey bay Dal edi 


Translation: 
“O Allüh, forgive me, have mercy on me, help me, 
guide me and sustain me." 


Then prostrate for a second time (sajdah) by first 
placing the hands, then the nose and forehead. 
When rising up from sajdah, first raise the 
forehead, then the nose, then the hands and finally 
the. knees. 


Do not lean on the pround when rising. However, it 
is permissible to lean due to illness, old age or if 
your body, is heavy. The end of the second sajdah 
heralds the end of the first rak'at. 


The Second Rak'at 


After standing up from sajdah, recite Bismillah, 
Sürah Fátihah and another sürah or at least three 
verses of the Holy Quráün. Then complete the 
second rak'at as you have done in the first. After 
coming up from. the second sajdah, sit as described 


9 
حامع الترمذى ج ١‏ ص AT‏ الباكستانية و حديث TAL‏ هى PMB ۱١١١‏ 


사르‏ والحاكم Ju,‏ صحيح any, AM‏ الذهى ۲٠۲/١‏ وكذلك 


| ابو داؤد وابن‎ a~ ply 
NOM صححه الغلطائى 3 شرحه على ابن ماحه‎ 
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above for the jalsah position, If this is a two raka'át 
salah, this will be the final sitting position which is 
called ga‘dah akhirah ىة(‎ +s). 


Note that raising the hands to the ears, thaná and 
ta'awwuz are mot recited in the second or 
subsequent  raka'üt. 


The Final Sitting (Qa'dah) 


This is the same as jalsah as previously explained. 
Recite Af-Tahiyydt as follows: 


اجات لله UGG 4029 과 val cule Sca Ui Éa‏ السام 
Ulo‏ على Agel sta all sce‏ أن Y‏ إلة إلا الله My exe A OF Ag,‏ 


Translation: 

"All our oral, physical and monetary prayers are 
only for Allâh. Salutations to you, O Prophet, and 
Alláh's peace and His blessings be upon you. 
Blessings of Alláh be upon us and on all those 
worshippers who are pious. I testify that there is 
none to be worshipped but Allâh and I testify that 
Muhammad && is His worshipper and Messenger. 


When one reaches the words, zara raise the right 
index finger and place it down when saying, ûl J . 
When raising the index finger, make a circle with 
the thumb and the middle finger. The two small 
fingers. must be closed. The ‘index finger must be 
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pointed towards the Qiblah and not completely 
straight — skywards. When you lower the index 
finger, keep the other fingers as they were when 
you raised the index finger. 


After reciting — 4t-Tahfyyát, recite the following 
salât (00000)! ' 


m‏ مدل على 25 69 ال محر és bat dle gle n‏ ال c0]‏ إللن 
eal Ted Sd‏ ارك ul‏ 64 ال محر J^ i eon ule el^ Gf‏ 


Nim Rab إلك‎ ata 


Translation: 

“O Allah, send Your mercy on Muhammad Hh and 
on his family as You have sent Your mercy on 
Ibrahim a and his family, No doubt, You are 


great and praiseworthy. O Allâh, send Your 
blessings on Muhammad Hà and on his family as 


You have blessed Ibrâhim 399 and his family. No 
doubt, You are great and praiseworthy,” 


Then recite the following dud: 

ate من‎ Hake abu ال الت‎ Gyn tay eni cath ted Cll إلى‎ m 
لطر ازجم‎ bata) | . 

‘Translation: 


“O 1 : 
لاا‎ 0 l have wronged myself 
Sy und no one forgives sins except You 
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Therefore forgive me, forgiveness from Your side. 
Undoubtedly, You are — most forgiving and 
merciful.” 


One can also read the following du'd or any other 
du'â contained in the Qur'án and Ahádtth: 


nae uj, Cr ipn ub ic gun بی‎ ur, 
Translation: 
“O our Sustainer, grant us good in this world as 


well as the hereafter and save us from the 
punishment of the fire." 


Then make salam by saying: 
dris 96 أسثلام‎ 
"Translation: 
“Peace be upon you and the mercy of Allâh.” 
Say: 
eis (St 


while facing the qiblah and then turn your face to 
the right while saying: 


Laco. 
wl i m, 


Your gaze should be on your shoulder when you 
make saldm. Intend greeting the angels and pious 


22 


jinns that are on your right. Then tum your head 
and bring it back to its normal position facing the 
Qiblah. Now turn to the left and make salam while 
intending to greet the angels and pious jinns on 
your left Your salam is now complete: This 
method of uttering the salám is deduced from the 
ahadith”. 


It is preferable to make dua after salah. This is done 
by raising your hands chest height with the palms 
facing skywards. There should be a slight gap 
between the palms. Do not join them completel 

nor spread them very far apart. ý 


If you are performing a three or four, raka'át saláh 
stand up after reciting At-Tahiyat (... .يات يله‎ The 
first sitting position is referred to as qa'dah tila (s 


JJ). In this position, salât (durüd) and du'a are not 
recited. 


e it is a fard saláh, recite only bismilláh and Sárah 
Fátihah and go into rukZ' Then complete the salah 
as described above for a two raka'át saláh 


u 
10 وج‎ 
uc i rg وائتهائه ل حانب‎ a JI LUE والكيفية هذه من ابتدائه‎ 
ص 045) قال‎ 한) ن قدامة‎ y. a و‎ 
ر ےر و ارارق‎ ty 
eer ورحمة الله عن‎ oil بقوله السلام عليكم الى الفبلة ثم‎ teas, ابن عقيل:‎ 
ور ا‎ DIM عه انى صل الله عليه وسلم ثلقاء وجهه معنساء‎ 


imd كان‎ itl 
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If the salah is not a fard salah, then together with 
Sürah Fátihah, recite another sürah in the third and 
fourth raka'át before proceeding to rukû'. 


The Obligatory (Fard) Acts of Salah 


The following six acts are fard in salah. If any of 
them are missed out, the salah will be null and 
void, whether one leaves them out intentionally or 
unintentionally. The salah will have to be repeated. 


1.Takbîre Tahrimah ie. to say Sti after making 


the niyyah. 

2.Qiyám - to stand. One has to stand for the duration of 
the amount of fard qirâ'ah. Standing is obligatory for 
the fard and witr saláhs only. Standing for the two 


sunnah raka'át of Fajr is also obligatory." 

3.Qird'ah - to recite any verse of the Holy Qur'an. 
The condition is that the verse must constitute at 
least two words eg. نظر‎ ¢ . If the verse comprises 
only one word eg. oul» , or one letter eg. ص‎ , Or 
two letters eg. ,—- , then the obligation will not be 


fulfilled. Qiráà'ah is obligatory in the two raka'át 
of fard and all the raka'át of witr, sunnah and 
nafl. 

4.Rukí' Ruká' is obligatory in every rakat of salah. 


علم الفقه لمولانا عبد الشكرر اللكهنرى ج Y‏ ص U Ay‏ 


A 
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The minimum rukû' is that one should bend to 
the extent that the hands reach the knees. 

5.The two sajdahs. Two sajdahs are fard in every 
rakat, 

6.Qa'dah Akhirah - the final sitting posture for the 
duration of Tashah-hud. 


The Compulsory (Wajib) Acts of Salah 


The following constituents are wájib in salah. If 
any one of them is omitted, the error must be 
rectified by performing sajdah sahw. Sajdah sahw 
will be discussed later. 


1.To begin the salah by reciting the words Sf 4iin 
particular. 
2.10 recite Sürah Fátihah. 
3.To recite Sürah Fátihah in the first two raka'át of 
a fard salüh and in all the raka'át of witr and nafl 
salah. 
4.10 add at least three verses after Sürah FAtihah. 
5.To recite Sürah Fátihah before another sürah. 
6.Tartib - to fulfil the various constituent parts of 
salah (the fard and  wájib acts) in their 
appropriate sequence as described in the section 
; et Pn the method of performing salah. 
. Qa'da, - to sit afte f 
E اما‎ every two raka'ât for the 
8.To stand for the third 
tashah-hud without any 
9.To recite Tashah 


rakat immediately after 
delay, 


-hud in every qa'dah. 
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10.To recite Du'á-e-Qunüt in the third rakat of witr 
saláh. 

11.Qaumah - to stand erect after performing rukü' 
and before going into sajdah. 

12.To make salám in order to exit from saláh. 

13.Ta'dil - to fulfil all the actions of salah with ease 
without being hasty. If the saláh is performed without 
observing /a'díl, the salah, though valid, is rendered 
improper. Sajdah sahw is not performed for failing to 
observe ta'dil, 

14. To recite the extra takbirs of Eid Salah. 

15. To recite the takbir of rukü' in the second rakat 
of Eid Salah. 


All other acts of the salah, besides the fard and 
wajib constituents, are sunnah or mustahab factors. 
One should perform all such acts to attain the 
maximum reward of saláh as all these acts are 
meritorious. One should not omit them without any 
reason. However, no sajdah sahw is performed for 
omitting the sunnah and mustahab constituents. 


Sajdah sahw 


Sajdah sahw is the performance of two additional 
sajdahs in order to compensate for the omission of 
a wájib or any such defect. These sajdahs are only 
performed if the defect or error was committed by 
mistake. If the error was caused intentionally, 
sajdah. sahw cannot be performed but the saláh will 
have to be repeated. 


——À 


The method of performing sajdah sahw is that after 
reciting fashah-hud in the final sitting, one must 
read, 


HOTTEST a 
الله‎ Cy 9 SE السلام‎ 


and turn the head to the right. After making one 
salam, perform two sajdahs and complete the salah 
as usual. Then recite tashah-hud, salât (durád) and 
du'á and make salam to complete the salah. 


Factors which Nullify Safah 


1. Speech whether intentional or unintentional 
nullifies the salah. Even saying ‘ah’ or 'oh' will 
nullify the salah. Similarly, if by clearing ‘the throat 
unnecessarily,- a sound is emitted, the salah will 
become null and void. Replying to the greeting of 


someone by saying, 
| وعليكم السلام‎ 
will also nullify the salah. 


2. Any action which does not form part of salah, if 


carried out during salah will nullify it eg. to walk, 
eat or drink. 


3. If one's chest 


i is tu j 
eT 0006 qiblas Se 


4. Laughi i 
g ing aloud during salah also nullifies the 
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saláh. 


S. If a woman plaits her hair while offering salah, 
her saláh becomes null and void. 


Factors which are Makrüh in Saláh 


The following factors are makrüh in salah. 
Although these acts do not nullify the saláh, they 
diminish the reward of the salah. 


1.To fiddle with one's clothing: and hair. 

2.To crack one's fingers. . 

3.To glance to the right or left. 

4.To place the hands on the hips. 

5.To perform saláh facing another person. 

6.To perform salah on pictures of animate objects 
or in the proximity of such pictures. 

7.To lengthen the second rakat considerably more 
than the first one. 

8. To specify a particular sürah for a particular salah. 

9.To squat, sit on one's heels or to sit like a dog 
with the posterior on the ground and the knees 
raised up. 

10. Voluntarily leaving out.a sunnah. 

11. To perform saláh in such clothing in which one 
does not go in front of people. 

12. To lean on to something. 

13. To perform salah while one. has the urge to go 
to toilet or to pass wind. 

14. To perform saláh in someone else's property 
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without the owner's consent. 

15. To perform salah in a dirty place like a toilet. 

16.To perform saláh on a public road or in the 
graveyard. 

17. To perform saláh with a little impurity or in 
close proximity to impurity. 

18. To count the verses of the Qur'an or the tasbih 
on one's fingers. 

19. To rub off dust or sand from one's face if the 
sand or dust does not harm one. 

20. To make sajdah only on the forehead when one 
has the ability to. place the nose on the ground. 
21. When one has the urge to eat, to perform saláh 

in the presence of the food. ‘ 

22. To repeat the same sürah in both the raka'át of 
fard when one knows other sürahs as well. 

23. In the fard salah, to recite the sürahs contrary to, 
the sequence of the Qur'án. 

24. To recite a sürah in the fard saláh, omit the 
next sirah and recite the following one eg. to 
recite Sürah AI-Fil in one rakat and to recite 
Sürah Al-Mâ'ûn in the next one. This mas'alah 
applies to the short sürahs only i.e. from Sürah 


Bayyinah till the end. 
25. To close the eyes unnecessarily. 
In Congregation 


Imámat 


It should be remembered that it js makrüh for a 
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females-only congregation. However, if women do 
happen to perform salah in congregation in which 
there are exclusively females, the female Imam will 
stand among the women of the first saff in the 
centre of the saff as the following narration 
indicates: 

ررى عن Ul aite‏ أمت نساء نقامت Pila‏ 


Translation: 
When Aishah æ made Imámat of a female 


congregation, she stood among them at the centre. 


Sheikh Abdur Razzâq (211 A.H)" ï>, quotes the 
following narration ‘in his Musannaf: 


عن حجيرة بنت حصين قالت أمتنا أم سلمة لى صلاة العصر قامت بن" 


Translation: 

Hujayrah Bint Husain  4& reports that Ummu 
Salmah # was their Imám in Asr salah and she 
stood amongst them. 

من طريق عبد الرزاق والدارقطئ رغيرهما أنظر تلخيص h‏ 17/1 وتال uy‏ 2 
الخلاصة سنده صحيح كذا ل نص الرأية 71/7 وانظر الممسف لعبد الرزاق ج T‏ ص ١10‏ 
الكتب الإسلامي بيررت. 

" Dates after a personality’s name refer to his date of birth 


and death according to the lunar calender, Where only one 
date is mentioned, it refers to the date of demise. 


أحر جه cli JI‏ والشانعى وغيرهما كما ل التلخيص 소리‏ 11/6 رتال التروى ستده ' "١‏ 
صحيح e$‏ لل نصب الراية MY‏ 


DBD 
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The Saffs 


In a congregation of males and females, the males 
will occupy the front rows, followed by the 
children and then the females, Sheikh Abdur 
Razzq (211 AH) «.—-, narrated the following 
hadith in his Musannaf: l 


سأل رجحل أنس بن مالك رضى d‏ عنه هسل كن Lh‏ يشسهدن الصلاة سع 
رسول الله صلى الله عليه وسلم قال ايها الله ! ادا قلم قال رسول الله صلى الله 
عليه وسلم : خير صقوف النساء الصف ال موسر ور صقوف التساء الصف 


15 
개 E 2 x‏ 
ا مقدم وير صفوق الرجال الصف المقدم وشر صقوق الرحال الصف TP‏ 


Translation: 
A person asked Anas Ibn Malik 4 whether the 


gs s the congregation with Rasülulláh 
b replied in the affirmative and said that is the 


reason for which Rasûlullâh & mentioned, "The 


b 

eae per of the women are the last saffs and the 

i) herd Fal the women are the front saffs. The 

din ps ne males are the front saffs while the 
S of the males are the last saffs." 


15 
JG Jus;‏ 
الجماعة الا الحارى عن dl‏ هريرة قال 
ها آخجرها وخير à e‏ 


TMY الرابة‎ 


المصنف لعبد الرزاق ج 7 ص VA‏ وأحرحه 


رسرل الله صلی لله عليه وسلم خير صفوف الرحال أ TT ete‏ 
آحرها وشرها أرلها. وانظر الاحاديث ل J gt‏ — 
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Recitation 


When one performs salah behind the Imam, one 
will not recite anything from the Quran. Only the 
tasbihs and du'ás will be recited. Allah & says in 


the Holy Quran: 


16 رود‎ SJL معو وو‎ 7 ae 
Ors فاستمعوا له وأنصتوا‎ Ó 


77204 “As # J 


JA is f Gs 


Translation: 

"When the Quran is being recited, listen to it 
attentively and remain silent in order that you 
obtain mercy." 


Imám Muslim Ibn Hajjá (261 A.H) iw, has 
narrated the following words: 


2 > 7 
واذا قرى قأنصتوا 


Translation: 
Abû Misa Ash’ari æ reports that Rasilullah & 
said, "When the Imam recites, remain silent.” 


This’ hadith explicitly indicates that when one is a 
muqtadi, one has to remain silent. 


is Tet سررة الأعراف‎ 


صحيح مسلم ج Y‏ ص ٠۷١‏ النسخة الباكتاية وحديث T‏ ص ۷1۲ دار الالام 17 


B 


32 


Imam Abû  Abdillàh Ibn Májah Al-Qazwînî : (273 
A.H) Al ax, has narrated the following hadith: 


로 > : .‏ - كان له امام فقراءة 
عن حابر رضى الله عنه قال قال رسول الله صلى الله عليه وسلم من كان له م فقراءة 


na 
الامام له قراءة‎ 


Translation: 
Jabir 4 reports that Rasülullàh & said, "Whoever 


has an Imam, the itati 5 ; 
suffice for him." recitation of the Imâm will 


Departing from the Musjid 


It is makrûh for females to attend the congregation 
However, if the congregation happens to have both 
males and females, the women must be allowed -to 
depart first. Imam Sulaimân Ibn Ash’ath Abû 
Dawid (275 A.H) ıa has narrated the following 
hadith in his Sunan: 


5 : E x Y 

عن أم سلمة رضى الله عنها قالت كان رسول الله صلى الله عليه وسلم إذا صلم مك « 
“wp‏ 
تليلا وكانوا يرون أن ذلك كيما ينفذ النساء قبل الرحال 


ا c LE E‏ " " 
0 ن مدديهساوقال 
هذا أخرجه عبد بن Hy Le‏ بن dC‏ 


: TENER 
فرط الشيخين والقان‎ Jo ماحه ص حديث حابر‎ 


edi‏ اسناد حديث حابر 
LA | - oua‏ حديث حاب 
الحافظ البرصيرى الشافعى ن اتحاف للهر 00 (tov JU uu. ü‏ 
على شرط ملم (الاتحاف المطبوع i wu‏ 
۱۰٤۰ un 58‏ ص ۱۳۰۰ دار PL‏ 
السخة الباكستانية Hy‏ 


ab والنسائى وابن‎ us je. ply VEN تاود ص‎ Gl سنن‎ 
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Translation: 
Umme Salmah 4 reports that Rasülulláh.&& used to 


wait for a little while after making salám in order 
for the women to depart before the men (from the 


musjid). 


عن أسماء بنت al‏ بكر رضى الله عنها قالت سمعت رسول الله صلى الله عليه وسلم يقول 
من كان منكم يؤمن بالله واليرم AN‏ فلا ترفع رأسها حى يرفع الرحال رؤرسهم 


كراهية أن يرين من عورات "dor JI‏ 


Translation: 

Asma Bint Abi Bakr 4 reports that she heard 
Rasülullàh 4 saying, "Whoever from amongst you 
believe in Allah and the Last Day, should not raise 
her head before the men have lifted their heads. 
This is in order that you do not see the aurah 
(private parts) of the men.” 


In those days, the men used to wear a sheet as a 
lower garment. During prostration, there was the 
possibility of their private parts being exposed 
from the rear. Therefore, the women were ordered 
to raise their heads from sajdah after the men. 


سنن ul‏ داود ص ۱۲۲-۱۲۳ حديث أسماء بنث Sf‏ قال الزى ن تحنة الاشراف بعد 20 
ان ذكر له طریقا أرى نيها وهم من أحد الرواة قال : وانحفورظ حديث معمر يمى حديث dl‏ 
داؤد المذكرر تحفة الاشراف ul, 191/1١‏ قرل الحافظ المنذدرى Jys lel do ok‏ نقد تال 

보비‏ النقريب بحتمل أن بكرن عبد الله بن OLS‏ وهو ثقة والله أعلم. 
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Perfume 


Imám Muslim (261 A.H) رمه اله‎ has narrated the 
following hadith in his Sahih: 


عن زينب امرأة عبد الله بن مسعود رضى الله عنهما قالت قال لنا رسول الله صلى الله 


عليه وسلم إذا شهدت (Se‏ المسجد فلا تمس "de‏ 


Translation: 

Zaynab, the wife of Abdullah Ibn Mas'üd 4 said 
that Rasiilullah && said, "When any of you (women) 
come to the musjid, do not apply any perfume." 


Imam Muslim (261 A.H) x, has also narrated the 
following  hadith: 


عن ul‏ هريرة رضى الله عنهما قال قال رسول الله صلى الله عليه وسلم ud‏ امرأة أصايت 


2o _‏ 
بخورا فلا تشهد معنا العشاء الآخرة 


Translation: 
Abû Hurairah 4 reports that Rasilullah £& said, 
"Whichever woman applies fragrance should not 
ee 

صح ملم ر مشكرة المايح ج ١‏ ص TAY‏ دار الفكر - بيروت ص1٩‏ الخة 2 
1 الاكستانية 
الفكر - بيروت وص 17 이 개‏ 2 


1 
صحيح مسلم و مشكرة المايح ج ۱ ص en TP‏ 


RR 


attend the Isha salah with us." 


35 


36 


CHAPTER 2 


DIFFERENCES IN LAWS BETWEEN 
MALES AND FEMALES 


The Shari'ah has taken the physical differences of 
males and females into account, thereby 
differentiating in the postures of salah. Just as there 
are differences in salah, so too are there numerous 
differences in almost every aspect of worship. 
Hereunder we enumerate a few examples of the 
differences in laws between males and females. 


Menstruation 


Imam Muhammad Ibn Ismail Al-Bukhári (256 
A.H) x», has narrated the following hadith: f 


عن معاذة أن امرأة قالت لعائشة رضى الله عنها Ge AT‏ إحدانا صلاتما اذا طهرت فقالت 
أحرورية أنت فد كنا غیض مع البى صلی الله عليه وسلم فلا يأمرنا به أو قالت فلا 
23 
نفعله 
Translation:‏ 
Muázah reports that a woman asked Aishah die‏ 
whether a woman should make qadâ (amends) of‏ 


her  saláh when she j 
i he e 15 purified from 
menstruation. Aishah 4 replied, “Are Mher 


.مسي س 


d 
لخ الاكنابة‎ 
j ON دار اللام و ص‎ 
البخارى ص 1۹ دار‎ 
7 cm 
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Kháriji?? While we were with Rasülulláh &, he did 


not command the menstruating women to make 


qada of their missed saláhs.": 


This hadith indicates that a woman who 
menstruates does not perform salah while she is 
menstruating and when her menstruation is 
complete, she does not have to make amends for 
her missed saláhs. This ruling applies only to 
woman. The menstruating women used to keep 
away from the Musalla (Eid Gah) as mentioned by 


:زرحم Imam Bukhari (à‏ 
فأما الحيض فيشهدن dele‏ المسلمين ودعوتهم ويعتزلن مصلاهم 


Translation: 
Umme Atiyyah reports that the menstruating 


women attended the congregation of the Muslims 
and their du'á but kept away from their place of 
saláh. i 


Permission 


If a woman wants to attend the musjid, she has to 


^ A deviated sect who lived in Harürá near Kufa and who 
regarded making qadà compulsory after a woman is purified 


from her menses. 
25 yu SU LJ 1751 ص‎ ١ ر ج‎ De صحيح البخارى ص دار‎ 


> — 
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her husband for permission. Males have not 
cen commanded to seek the permission of their 
Spouses before attending the musjid. 


Imam Bukhari (256 A.H) X. ., has narrated the 
following hadith: 


عن سالم بن عبد الله عن أبيه عن ull‏ صلى الله عليه وسلم قال اذا استأذنت امرأة 
أحدكم فلا يمنعها 

Translation: 
Sâlim narrates from his father who reports that 


Rasülullàh & said, "When any one of your wives 
seeks your permission, do not prohibit her." 


Azán 


It is mentioned in Musannaf Abdur Razzág": 


عن ابن عمر : ليس على النساء أذان 


Translation: 


ا کے 
j‏ غة .455 25 

E z ال‎ 1 ٠6 

, ٣۷ا‏ دار السلام و ص 

~ E 

ste‏ ۱رف للصتف لبد الرزاق ج 

bull ثم قال وهتا‎ hee als 

e 22 

من الكامل لابن عدى وق زی کا ر 


عن ا حسن البصرى وابراهيم 


صحيح 

توما بسند صحيح ومثله نی 

y,‏ الیهقی موتوفا + "s m‏ فرعا 

. حديث أبمماء PP‏ 

نقله الزيلعى من Sai‏ 

ص ۱۲۷ d‏ الزيلعى قال هذا لا تعلمه مرقوعا اغا هو شئ بروی 
أنكره ابن ابلموزى 3 التحقيق و 


uei‏ ورده الشيخ a‏ “الامام" At,‏ أعلم. 
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“Abdullah Ibn Umar w states that there is no azán 


upon women." 


Ibrahim Nakhi (96A.H) عاط‎ a great  Tábi'i and 
fagíh (jurist) of Irag who was also the teacher of 
Imám Abû Hanifah رع اذ‎ states that azán and iqamah 


are not compulsory upon women. 
Clothing 


As mentioned previously, a woman has to cover 
her entire body before she can perform salah. 
However, the minimum requirement for males is 
from the navel to the knee. 


The Saff 


In congregation, a woman has to stand behind the 
saff of the males and children. 


Imam Bukhari (256 A.H) d~, has narrated the 


following hadith *: 


عن أنس بن مالك رضى الله عنه قال صليت آنا py‏ فى بيتنا خلف الني صلى Bh‏ عليه 
وسلم pe deu unl‏ 
Translation:‏ 


الل سس بسح 


제 ICI النسحة الاكتانية ر حديسث ۷۲۷ ص ۸ه دار‎ ٠١١ ص‎ p البحاري‎ e 


“Ames Ibn MZ 수 ys teet be ad a جه‎ 
Det AES in fer bosz tud Raida 


Z wile te mother of Ams £, Umm Sum 수 
Stood báid them” 

Tas hax nxüczies ta even if a women is alone, 
she bes to stand behind he seffs of the moles and 
will not join the males in then sof 
Prompting 

The following baffo is mentioned in 
Bui: 


Sahih 


DÀ; لاء‎ BEN صلی الله عله وسلم قال‎ M هريرة وصى ال ع عن‎ Sy 


z» 


Translation: 

Abi Hurairch 4 reports that Rasilullah Æ said, 
"Clepping (of the palms) is for females and tasbih 
(saying subhánalláh) is for males.” 


The jurists have interpreted this hadith to mean that 
when an incident occurs in salah eg. the Imam errs, 


then _the Mugtadis (followers) should prompt him 
by either saying aot.  . for males while females 


주 애‏ جي 


2. 
ARS as LJ, 
19 ص‎ ١ ج‎ - OA الخاري ص 151 دار‎ 


m DO 


A 
wa 


sould not make fuk voices bead They o 2p 


the immer de of the sight palm on the back of He 
le& pæn 
The Voice 


It is sated in 1 12 7ل‎ 


- = PT ee 
Bye رر خا رقم‎ VG ESD d ونه سا‎ 


Translation: . 
“It is not permissible for a woman to rase 
voice in salah” 


ber 


Jumu'ah 


Imam Abi Dawid (275 AH) 3, has narrated the 
following hadith: 


عن طارق بن شهاب رضى الله عنه قال قال وسول الله صلى ŽI‏ عليه وسلم ابشمعة حى 


واحب على كل مسلم ل جماعة الا على أربعة عبد ملوك أو امرأة أو صى أو "ap‏ 


S E m nw was 


اعلاء السنن ۲ ص 4ه 7 


سنن ul‏ دارد ص Yer‏ هنا الحديث قال النووى عنه فى الخلاصة عن قول أى 232 طارق رای الى 1 
صلی الله عليه وسلم وام يسمع منه قال هذا غير قادح ان الصحة فاته يكرن مرسل deca‏ وهر ححة 
والحديث على شرط الصحيحين وقال ital‏ فى سته 18/5 : هذا الحديث وان كان تبه ارسال فهو 


مرسل حید وطارق من كبار التابعين ومن رای A‏ صلی الله عليه وسلم ران ام مسح مته ual y‏ شواهدء 


Translation: 
Tariq Ibn Shihab xk reports that Rasülulláh A said, 
“Jumu'ah is compulsory on every Muslim with 


congregation except on four people: a slave, a 
woman, a child and a sick person." 


Imim Abû Diwid (275 A.H) naa, also narrates the 
following — hadith: 


R 
PLN عن اتبا ع‎ UL, Gus ول رراية آم عطبد رضى الله حدھا ولا جمعة‎ 


Translation: 
In the narration of Umme Atiyyah & it is 
mentioned that Rasûlullãh 5 said that Jumu'ah is 


not obligatory upon women and he prohibited us 
from following the janázah. 


Kafn 


The kafn of a woman differs considerably from that 
of a man. The way her hair is plaited is also 


ك نه عرلا وقال الحاقظ 
انظر نص الراية ۱۹۹/۲ وتلحيص vole pti‏ رمع ذلك تقد أخرحه الحاكم مر ولا و 
وانظر —á‏ 1 


مححه غير واحد. 2 


اللام وص "i saa ٠١١‏ 
su‏ وعزاه الى heb‏ وسكت عليه وك 
ولم أحده ل للطبوع ولله bl‏ 


alus‏ دارد حديث ۱۱۳۹ ص ۱۳۰۷ دار 

cL باب اتباع‎ g! 3 iua وتقله‎ gll وابن‎ ce itl 
صحيحه‎ Op: وعزاه الى ابن‎ velt أورده 3 تلخيص البو‎ 
- يا‎ oy 
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different.” 


Following the Janázah 


Imam Bukhari (256 AH) “a, narrates the 
following hadith: 


هن أم UI Adae‏ ثالث Ged‏ عن JAN gal‏ ر م يعرم "udo‏ 


Translation: 
Umme Atiyyah a said, "We were prohibited from 


following the janázah and this order was not 
emphasized upon us." 


The jurists have concluded from this hadith that it 
is makrüh tanzihí for females to follow the janázah. 


Hajj 
Hajj is obligatory on both males and females but 
females have an added condition of travelling with 


the husband or a mahram. lmám Abû Dawid (275 
A.H) 3, narrates the following hadith: 


عن أبى هريرة رضى الله عنه JU‏ قال رسرل الله صلى الله عليه وسلم JEY‏ لامرأة مسلمة 


انظر صحيح البخارى ص ۲۲۸-۲٤۷‏ دار السلام رص 108 الخة gus‏ 3 
صحيح البخاري ص Ye‏ دار السلام ر ج ١‏ ص ٠۷١‏ النسخة ^y SU‏ 


Translation: 
Aba Huencin 4 reports that Rasülulláh £ said, "It 
is not permissible for a Muslim woman to travel 


A distance of a day's joumey without a mahram 
e" 


Imam Abi Dawid (275 AH) 2... also narrates the 
following hadith: 


a وسل ل‎ ale & E NER 
عليه وسلم: لا يحل لامراة‎ A عن ابی سعيد رضی الله عته قال قال رسول الله صلى‎ 


tei dtu. 5 LID قوق‎ i] 

تؤمن يالله واليوم الآحر أن تساقر سقرا قوق ثلاثة أيام قصاعدا الا ومعها برها أو uni‏ 
as‏ 
أو زوجها أو ابنها أو ذو حرم lez‏ 


Translation: 
Abi oan & reports that Rasiilullah & said, "It is 
not permissible for a woman who believes in Allah 


= - last day to travel for three days or more 
her father, brother, husband 
mahram." 1 1 


son or 


는 배아 VO 
We xs 
— الترمنى كناق‎ 1 1 

ستن أبى داود ج۲ ص ١6٠‏ للكبة العصرية بيروت وآخر 1 ف — 
الاد اق وعزاء للنقرى الى SN‏ 
ES 1 dn‏ 
“ae‏ للختمر: اخحر 

ستن yl‏ داود ج ۲ ص ٠٤١‏ اللكتبة المصرية بووت قال للذرى ف 


۔ أن سعد تحوه. 
3s‏ بن يحى عن الى - 
ل مس حديث فزعه بن = 
والترمذى oly‏ ماحه pl‏ البخارى ومسا من TU‏ ~ 


o 


Ihrám of a Woman 


The ihrám of a male differs considerably from that 
of a female eg. a male cannot wear sewn clothing 
while a female can. A woman docs not shave her 
head to come out of ihrám. Males have to shave the 
head after coming out of ihrám. Imám Abü Dàwüd 
3, narrates the following hadith: 


عن ابن عباس رضى الله عنه أن رسول الله صلى الله عليه وسلم قال ليس على النساء حلق 
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Ut‏ على النساء التتقصير 


Translation: 
Ibn Abbas 4 reports that Rasülulldh 를 said, 


"Women do not shave their heads completely; they 
only trim their hair." 


Divorce 


Nikáh is consummated by both males and females, 
but only the male has the right to issue a 10700 
(divorce). Imám Ibn Májah (273 A.H) 3~, narrates 


the following hadîth”: 


سنن آي داود ج اص ١4.١‏ الكتبة العصرية بيروت تال الحاتظ ن التلخيص ۲ : رراه a‏ 
yl‏ دازد رالدارتطی aul‏ من حديث ابن عباس وقراه أبر حا ن العلل والبخارى ل RU‏ 
وأعله ابن القطان ورد عليه ابن المراق نأصاب . 


3 
سنن ابن ماحه ج ١‏ ص 1۷۲ دار النكر - بيروت t‏ 
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انما الططلاق من أحذ بالساق 


Translation: 


"Taláq (issui i : : 
the ud ing a divorce) is only the prerogative of 


Polygamy 


A male has the prerogative of marrying four 
women while a female can marry only one male. 
Allâh Ææ says in the Holy Qur'án: 


39 
فانكحرا ما طاب لكم من النساء مثئ رثلاث ورباع 


Translation: 


ou whether two, three 


The Ghair Mugqallids 


The Ghair Mugallids, who clai 

differences in the salfh of iei ni 
themselves differentiate between eim 
Hereunder follow some examples: 
l. In their musjids, i 
Imáms but no musjid 
Imám. 
2. Mal 


the sexes. 


"s males are appointed as 
of theirs has a female as an 


es are ins i 
always muazzins in their miusjids and 


—— 
سورة الساءآبة م "3 
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never a female. 

3. The Igámah is only called out by males. Females 
are never given this task. 

4. The males always stand in the front saffs. The 
females are made to stand in the rear. 

5. Most of their males perform salah bare-headed. 
The females however, do not discard their scarves 
or burqas. l 

6. Most of their males leave their elbows and shins 
exposed in salâh. However, their females do not 
perform salâh in this manner. 

7. The females cover their whole bodies in salâh; 
not the males. 

8. The males stand with their feet wide apart while 
the women do not do this. 

It will be the height of immodesty to see women 
standing with their feet wide apart in salâh. 
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CHAPTER 3 
PROOFS FROM THE AHADITH 


Imam Ahmad Ibnul Husain Al-Bayhaqi (458 A.H) 
»-—, has mentioned a principle which is the basis of 
the differences found in the salah of males and 
females. He says, 


وجماع ما يفارق المرأة فيه je‏ من أحكام الصلاة راحع الى الستر وهر Ui‏ مأمورة JIS‏ 


ما كان أستر لها والأبواب الى تلى هذه تكشف عن معناه " 


Translation: 

"The separating factor between the Jaws of salah of 
males and females is that of concealment. A 
woman is commanded to do all those actions which 
are more concealing for her. The succeeding 
chapters will reveal this distinguishing factor." 


Clothing 


Imám Bayhaqi (458 A.H) 3 ㄴ ~, narrates the following 
hadith: 


عن عائشة رضى الله عنها عن النبى صلى الله عليه وسلم أنه قال لا تقبل صلاة حائض الا 
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التن الكبرى لليهقى ج Y‏ ۲۲۲ 
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Translation: 


Aishah æ reports that Rasülulláh & said, "The salah of a 


"EI 
woman is not accepted unless she wears a veil. 


Imam Abû Bakr Ibn Abi Shaybah (235 A.H) 3, 
narrates: 


عن مجاهد أيما امرأة لم تغط شعرها لم تقبل لما صلا 
Translation: .‏ 
Mujahid (104 A.H) ı~, reports that whichever woman‏ 
does not cover her hair, her saláh will not be accepted.‏ 


It is reported in the Musannaf of Ibn Abi Shaybah 43 ~, 
(235 A.H): 


عن عائشة رضى الله عنها Ul‏ سعلت عن الخماز فقالت Up‏ النمار ما وارى البشرة 
a‏ 1 
poy‏ 
Translation:‏ 
Aishah +$ was asked about the khimár. She replied that‏ 


the khimar was a veil that concealed the skin and the 
hair. Du 


«uo وضححة‎ 기러기 الآ‎ tal الحانظ ل بلوغ الرام:‎ JU ۲۳۳ ج۲ ص‎ uius 
AM 
9 oves ص‎ ١ p شا‎ ul المصدف لإبن‎ 


الصف لابن gl‏ شا ج Y‏ ص ONTO‏ 


Imam Abd Dawid (275 AH) wes has related a similar 
hadith from Umme Salmah ot in which a khimár and a 


long cloak have been mentioned.” 


Raising the hands 
Hafiz Nûrud-dn Haythamt (807 AIL) we, states: 


کن الل بن سجر رشى الله JU ue‏ قال رسرل الله سای الله غايه وسلم U‏ ابن pana‏ اذا 


لل 
ela‏ لاجمل يدياك Mad elda m JM Wy ela MATS‏ 


Translation; 
x Al lbn Hur ak states that Rasululah A said to 
him, "O Ibn Hujr, when you perform salâh, raise 


your hands till your ears while à woman should 
raise her hands till her chest." 


Imam Abd Bake lbn Abt Shaybah (235 AH) Mea 
narrates: l ' 


5 ل V‏ صن aa}‏ 
هن ake‏ ربه بن زبارن قال رأيث أم الدرداء add” ed‏ حار Wehen‏ سين qual‏ 


C 
Teen 0“ 
— — — 


Med NS e 
ved NS يار‎ ۰ 
; t ۱۱۱۷۹ حلاص‎ vmd و‎ Ailia ا‎ WAG cac cst 
* ms 
جارد رحج الالمما راف‎ acl ow a Ue دقرف الحافظ لى‎ 

vv : 


u Tm 
wl t e DT à lalii 5 XA 


n Xm T Y t EU] es 
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an 


الصلاة 
‘Translation: |‏ 
“Abde Rabbih Ibn  Zaytün said that he saw‏ 


Ummud-Dardå raising her hands parallel to her 
shoulders when beginning salüh." 


Imam Abd Bakr Ibn Abi Shaybah (235 AJH) Ses 
has also narrated the following tradition: 


عن قطاء أله ستل هن المرأة “كيف ترقع يلديها ل الصلاة قال سار لدي" 


‘Translation: 

Ath Moxy (a Tübi'), was asked how a woman should 
mise her hands in salah, He replied that she should 
raise them till her breast. 


Based at the headquarters of Islam, Makkah 
Mukarramah, Al Mee, used to issue this fatwa 
(legal verdict), 


Imam Abd Bakr Ibn Abt Shaybah (235 AH) Sos, 
narrates; 


a 7 
Naat الى‎ ay ثر لع‎ Bball الا اسخقتصت‎ WAVY كان يقول‎ NECS o^ 


* easy NUE + إدارة اللران‎ ١١۹ س‎ ١ ع‎ Mad لابن أن‎ stalt 


“ Vl 


년 


LEN] 
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Translation: 
“Hammad Ibn Salmah Al-Basri (91-167 A.H) à... 


used to say that a woman should rai 
raise her hands 
parallel to her breast when beginning saláh." 


usen (1 67 A.H) i+, was based in the centre of 
slam, Küfa, where he used to issue the fatwa 
according to the above-mentioned hadith. 


The narration of Ibn Juraij : 
bier, h B 
as follows: J as been mentioned 


عن ابن حريج قال قلت لعطاء تشير المرأة بيديها بالتكبير كالرحل قال لا ترفع بذلك 
يديها كالرحل وأشار فخفض يديه جدا وجمعهما اليه جدا وقال ان للمرأة هيئة ليست 


49 
لار حل وان تركت ذلك فلا حرج 


Translation: 
(The teacher of Imam Bukhari i 

à i i, Abd Bakr Ibn 
ca Shaybal [2335 A.H] 4—, narrates that) Ibn 
uraij 4.—, asked Ata 4, whether a woman should 


gesture with her hands like a male when maki 
aking 


raise her 
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is unlike a man. And if she lcaves that, there is no 


harm." 


The Muslim Ummah continued this practice over the 
centuries. Imam Zuhri à, used to issue the same fatwa 
in Madinah Munawwarah. In view of these narrations, 
the Fugahá ‘have issued the following ruling as 
mentioned in the authentic work of Allámah Burhánud- 
Din Al Marghináni (593 A.H.) ù», namely Al-Hiddyah: 


"A. والمرأة ترفع يديها حذاء منكبيها هر الضحيح لأله أستر‎ 
Translation: 
“A woman should raise her hands till her 
shoulders. This is the correct view because there is 
more concealment in this posture for her.” 


During this era of virtue, not a single individual 
objected to this practice because there were no 
Ghair Mugallids present at that time. 


This is the only time the hands will be raised. 
Thereafter, before rukü', after rukü' etc. the hands 
will not be raised. Alqamah has narrated the 
following hadith in this regard: 


فال عمد الله بن مسعرد رضى الله عنه الا أصلى بكم صلاة رسرل الله صلسى الله عليه 


المداية ج ١‏ ص ٠١‏ دار الكتب العلمية = ببيروت M‏ 
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ه١‎ 

رسلم فصلى فلم يرفع يديه الا ق أول مرة 
Translation:‏ 

E Ibn Mas'üd # states, "Should I not 
perform the salah of Rasülulláh & for you?" Then 


he performed saláh and did i i 
ES id not raise his hands 


Placing the Hands 


The erudite scholar 2 
١ ,  Allémah Abdul H 
Luckhnowi (1264-1304 A.H) (à 4—2^ writes: e 


52 
ضع اليدين على الصدر لأته أستر لها‎ a 
اتفقوا على أن السنة هن وضع اليدين‎ 
Translation: d 
n 
A n 
for women, the jurists are unanimous that it is 


sunnah for th : 
bosoms." em to place their hands on their 


There is ijmá 
ijmá (consensus of opinion i 
r , on 
e pes According to the Qur'án and en Fi 
who opposes ijmâ is destined (o har 


According to the Hadi 
ith, the ; 
oE kom fmi irasai. one who cuts himself 


It is regrettable that the 


perform salah just like Ghair Mugallidin males 


the fema " 3 CIT 
5 
ص دار اللام‎ OV حديث‎ y 
T Y الاک حاب‎ 


2 
جو ص وه us tl‏ ج ۲ ص ٠١١‏ 


جامع الترمذى 


——— 
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hands on their chests etc.). In a certain town, there 
Ghair Mugallids. A Ghair Mugallid 
to perform salah there. Observing him 
salah in this new style, two men began 
commenting. The one said it is very strange that 
Allah has made this person a male but he is 
performing the salah of women. The second person 
remarked that he must have learnt how to perform 
salah from his wife and is therefore following her 


were no 
happened 
perform 


instructions.” 


Sajdah 


Imam Aba Dawid (275 A.H.) عاط‎ has narrated the 
following hadith in his Marásil: 


adl de جیب رضى الله عنه أن رسول الله صلی الله عليه وسلم مر‎ a 
النحم إلى الأرض فإن المرأة ليست لى ذلك‎ aw فصا‎ Camm DN 


5 
y= الى‎ 


Translation: 
Yazid Ibn Abi Habib states that Rasdlullah @ 


passed by two women who were performing their 
salah. He said to them, "When you prostrate (go 


into sajdah), then make parts of your body touch 


the ground because a woman is unlike à man in 
Mcd P PEN Rr 


» 
eb yof‏ رسائقل النيح محمد uud‏ صمدر 


5 


ET] à 8 0 r 
الس‎ ees موس رسالا و س‎ ۱۱١ ee eM 


Vr aie? ad‏ ص VAY‏ مشر السة - مان - يلاكتان 


— 5 = 
m Baybagi (458 AH) i : 
following hadik- —, Damzss the 


o> 그 "E LES 

- حى الله حه ر‎ te; ككل علا‎ 1 — 9 I 
ET = = عن حمر وکی‎ tee 
Jee الأحرى وإ محدت صقت‎ 1 l.l 


me oh. e 
کے آن قد‎ SSL و يتب ل یا‎ ~ 
jM SE tests) Se کا ےر مآ یکوت خا وإ الله‎ Es 


اللرآة ق العلا BSS ca.‏ على 


- د 
T bus: boxe‏ 


indeed ذالم‎ 2 looks at her and tells the angels 


"O My . 
خب‎ angels, bear witness that I have forgiven 


í x a eA c pS. »‏ 
구르 그‏ حال 2 
عن لق بے یل سے NG‏ حال الصف f‏ ول وكات يشر A‏ 
eda I‏ وستم 
نه صلى 


P 
"eA 8 
' oe Papier... ا‎ 
Ate ص +777 تئر‎ ٣ 
c 


M eur 구아 v 건 


LD 


a i 
a2 يتريعن وقال يا معت اء لا‎ Del ويامر‎ ~ 3 tee 


E ㆍ 
Jt- 3 صلاتكن تظرت إلى عورقت‎ 3 Ss 


best sff for the women is the e 
command the men to completely stretch out when 
performing sajdah while he ordered the women to 
completely contract during the sajdah. He used to 
commend the men to lay down the left foot and 
make the right foot upright during tashah-hud And 
he used to order the women to practise tarabbu' (to 
sit cross legged) and he said, "O women, do not 
raise your glances in salah in order to look at the 
satr of the males. 


Imam Aba Bakr Ibn Abi Shaybeh (235 AH) -—. 
quotes the following statement of Ali تچ‎ 


3 2 
عن على رصى اله عه قال إدا صلت pms BP‏ ولتضم Ui‏ 


Á 
- وقد روى يه حجان‎ : By ص 777-277 قال الم هقى‎ Y ج‎ feet لس الكدرى‎ 
أحدجما هنا ديت وان زيت الاق‎ Cl صميمان لا تح‎ 
© کر على ر ولحد وا تند روه تقد أحرحه عة‎ We sire انس لای آر‎ 
عسس على وأحرحه امس أى ية عن أق‎ 에서 عى أق اسحاق عن‎ Brae ارک من‎ 
عن أن تسحاق وأحرحه اليهقى سس طريق أن الاحوص بال لد كور‎ rr? 


… =" 
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Translation: 

It is reported that Ali æ said, “When a woman 
performs saláh, she must practise ihtifáz" and keep 
her thighs close together.” 


Imam Abdur Razzáq (211 A.H) mı, has quoted the 
following hadith in his Musannaf: 
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وعن على قال إذا سجدت المرأة فلتحتفز ولتلصق فخذيها ببطنها 
Translation:‏ 
Ali # says, “When a woman prostrates, she must‏ 


practise ihtifaz and keep her thighs close to her 
stomach.” 


The following narration has been quoted by Imám 
Bayhaqi (458 A.H) i 


قال على رضى الله عنه إذا سجدت المرأة فلتضم فخذيها“ 
Translation:‏ 
“Ali æ said that when a woman performs sajdah,‏ 
she must keep her thighs close together.”‏ 


으으 tt ER 이 
5 Thtifaz: 
sL- 
59 


to lean on one side and rest on the posterior. See 
لغات الحديث ج ۱ ص 4 - کراتشی‎ 

المصنف لبد الرزاق ج ۲ ص WTA‏ 

YYY ص‎ Y الكبرى للی هقی ج‎ os Ji 
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The following narration appears in Kanzul Ummûl: 


E iot 
C LAS بن عمر رضى الله عنهما قال وإذا سجدت ألصقت بطنها بفحذ‎ 
يها ستر ما يكرن‎ : 


u 


Translation: 
“Ibn Umar # states that when a woman prostrates, 


she must let her stomach touch her thighs in order 
to make herself completely concealed. 


Imam Abû Bakr Ibn Abi Shaybah (235 A.H) عاط‎ 
narrates the following statement: 


عن ابراهيم”” قال إذا سجدت المرأة فلترق بطنها بفخذيها ولا ترفم Uje‏ ولا OU‏ كما 
"s ots‏ 


Translation: 
“Ibrahim à. , says that when a woman prostrates, 


she should join her thighs to her stomach without 
raising her posterior and without stretching her 
limbs out like a male." 


The following words have been narrated by 


كر العمال ote‏ ۱۱۷ ۶ 

رل كتاب الآثار لامام محمد الشيان مع تعليك الشسبخ أبر الرفاء الانفان Ng)‏ ص FAY‏ 
۸ ) : فانظر أنوال الامام اللحعى ال رويت عنه ركذا عن غسيره مضطربة متضادة ليما ينها 
بعضها يويد مذهبنا وبعضها بخالفه. دار الكتب العلمية. 

الصنف لابن أبى شبية ج اص 5170 ° 
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Ibrahim Nakha's a; 


عن ابراهيم JU‏ إذا سحدت المرأة فلتضم فخذيها ولتضع بطنها عليه“ 


Translation: 

“Ibrahim m~, said that when a woman prostrates, 
she must draw her thighs inwards and place her 
stomach on them." 


The following narration has been reported by Imám 
Mujahid (104 A.H) 2; 


عن wale‏ أنه كان يكره أن يضع الرحل بطنه على فخذيه إذا سجد كما تضع NAM‏ 


Translation: 
“Mujahid used to dislike that a man attach his 


stomach to his thighs in prostration as a woman 
does.” 


Hasan Basri ++, is quoted as follows: 
“dyed قال الرأة تضطم ل‎ oat عن شام عن‎ 


Translation: 
"Hishám reports from Hasan who says that a 


* ul 
5 vul 
“1 
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woman should draw herself closely together in 
sajdah.” 


Imam Abdur 13222 (211 A.H) »——., narrates as 
follows: 


x‏ قال كانت ترمر المرأة أن تضم ذراعها وبطنها على فخذيها إذا سحدت ولا 
تحال كما ينال الرحل لكى لا ترفع “Uses‏ 

Translation: 
“Ibrahim (àir) says, "A woman uscd to bc 


commanded to place her arm and her stomach on 
her thigh when she goes into sajdah and not fo 
spread her limbs out as a male docs so that het 
buttocks are not raised.” 


Allámah Abul. Qisim Al-Harawi (224 AH) + 
narrates: 


woe‏ انا عي ال سل pee‏ واتا صلت 이이‏ فلتحتمز أى تتضام اذا حلت واذا 


- 
و 


Translation: 
"When a woman performs salih che mus 
contract herself when sting and peosrioxg * 


Allimah Muhammad Tahir AL Ougrirî (ia A ifi 


5 
Wa ete لے اق‎ ne تحسم‎ 


fe il ب الطب‎ ٠ ١ * 본 قيب حيبت‎ 


a OU 
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narrates:‏ رح الله 


وحديث على: اذا صلت المرأة فلتحتفز اذا حلست واذا سجدت ولا تخرى أى تتضام 
5 69 
وبحتمع 
Translation:‏ 
"When a lady performs saláh, she must contract‏ 
herself when she sits down and when she goes into‏ 
sajdah and she must not spread her limbs out."‏ 


Based on these narrations, the Fuqahá have issued 
the following ruling: 


والمرأة Gates‏ فى Men teil ilr yas p‏ لأن aS‏ أستر ا" 


Translation: 

"A woman should contract herself in 'sajdah and 
join her stomach to her thighs because this is more 
concealing for her." 


The Sitting Position 


It is mentioned in the Musnad of Imam Abû 
Hanifah (150 A.H) i. 


عن ابن عمر رضى الله عنهما أنه سعل كيف كان النساء يصلين على عهد رسول الله 


بجمع جار الأنرار ج ١‏ ص OF)‏ مكتبة دار 091 - المدينة 4 ayy‏ العربية السعردية © 


* .0 
المداية Ve‏ ص OL‏ دار الكتب العلمية - بيروت و ج ١‏ ص ٠٠١‏ التسخة الياكستانية 7 
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صلی الله عليه وسلم قال كن يتربعن ثم أمرن أن يحتفزن'” 


tion: 
바리 Ibn Umar # was asked how the women 


performed. their salah during the era of d 
&. He replied that initially . they performe 
tarabbu'. Then they were ordered to A 
themselves close together and lean onto one side x 
resting on their left buttocks and completely 
contracting themselves.” 


Tarabbu' is to sit cross-legged. This narration 
indicates that initially the women sat in the position 
of.farabbu' but this command was later abrogated 
and they were then ordered to draw themselves 
close together and lean onto one side by resting on 
their left buttocks and completely contracting 
themselves. 


Sheikh Abul Wafá Afghani رما اذ‎ writes: 


وهذا أقرى رأحسن ما روى فى هذا الباب ولذا احتج به امامنا وجعله مذهيه del,‏ به.” 


حامع المسانيد ج ١‏ ص ٠٠٠‏ دار الباز - الكة المكرمة!” 
رتال الشيخ ظفر أحمد عثمان: وبه يظهر لكل من له مسسكة أن مسانيد الامام معتبرة معتمدة 
عكن Sy BUH 나나‏ عليها الحدئرن شرحا واختصارا وجمعا وترتيا رزيادة واحتجاحا 
. واستدلالا - اعلاء الستنن ج TET‏ 
تعليق الشيخ أبر الرفاء gay‏ على كنات الآثار للامام عمد Aue Mp olei‏ :هار E‏ 

الكتب العلمية, 


Translation: 

“This is the most authentic narration of this chapter i.e. 
the sitting position of women. It is for this reason that 
Imam Abû Hanifah (41 زرح‎ has made it the basis of his 
math-hab.” 


lmám Abû Bakr Ibn Abi Shaybah” (235 A.H) à. 
narrates the following Statement: 


عن ابن عباس :رضى الله عنهما أنه سعل عن صلاة الراة فقال "Bey cosh‏ 


Translation: | 
When Ibn Abbâs # was asked about the salah of a 


woman, he replied, "She must draw herself close 
together and lean onto one side by resting on her 
ت‎ 


” In another narration of Musannaf Ibn Abî Shaybah, one finds the 


عن ابراهيم JU‏ تقعد المرأة فى الصلاة US‏ يقعد الرحل following words:‏ 


(المصنف لابن ul‏ شيبة ج Y‏ ص cvv.‏ ادارة القرآن » کراتشی باكستان) 

Translation: Ibrahim (Nakhai) said, 
a man does.” 
Násirud-Din Alb 


“A woman should sit in salah as 
This quotation indicates permissibility. However, 
ani has interpolated the words of this narration thus: 
)۲٠۷ص تفعل المرأة 3 الصلاة كما يفعل الرحل (صفة صلاة الننى صلى الله عليه وسلم‎ 
Translation: > 

“A women should do as a man does in salah.” 


This interpolation has clearly changed the meaning of the. 


words and.is a misleading act on the part of à so-called 
Scholar of hadith, 
is باكستان. وقد مر أثر ابن‎ se - القرآن‎ 


المسنف لابن آي شية ج Y‏ ص 77١‏ - ادارة 
adi a AS j ü‏ 
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left buttock." 


The following narration has also been quoted by 
Imam Abû Bakr Ibn Abi Shaybah (235 A.H) dı: 


عن خالد بن اللجلاج قال كن التساء يزمرن أن يتريعن إذا جلسن ف الصلاة ولا يجلسن 
حلوس الرحال على أوراكهن يتقى ذلك على المرأة مخافة أن يكون متها الشيء” 


ation: 
ud Ibn Lajlaj said that the women were 
commanded with /arabbu' when they sat in saláh 
and that they should not sit like men on their 
buttocks. This is in order that nothing happens (eg. 
the revealing of any part of the anatomy). 


The Fuqahá took these narrations | intc 
consideration and delivered the following ruling: 


4 الايمن‎ GUL من‎ albe كانت امرأة حلست على اليتها اليسرى وأخرحت‎ of 


l‏ لما 


Translation: 

“A woman should sit on her left buttock and 
position her legs out on her right hand side because 
this is more concealing for her.” 


The above narrations indicate that Ibrahim Nakhai 


المصنف لابن al‏ شسيبة جا ص P vv.‏ 


المدا É‏ 
AC‏ ص 5ه دار الكتب العلمية - Xs‏ و ج | ص ١٠١‏ النسخة الباكمستانية "^ 
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(96 AH.) z. —, used to issue the fatwa in Kufa in 
accordance with this practice while in Madinah 
Munawwarah, Mujahid (104 A.H) »—, did likewise 
as did Hasan Basri z- in Basrah. 


During the era of the Sahábah 4, Tábiin and Taba- 
Tabiin 2..—, no one went against this practice while 


there is consensus of opinion among the Fuqah4 as 
well. 


Amongst the Ghair Mugallídin, Amir Yamûnî - has 
written ín Subulas Salám that a woman should 
contract herself in sajdah while Mouláná Abdul 
Jabbar Ghaznawi and Molwi Ali Muhammad Sá'idi 
(of the Ahle Hadith sect) have done the same in 
Fatáwá Ghaznawiyyah and — Fatáwá Ulamé-e- 
Hadith respectively. In fact, Molwi Abdul Haqq 
Háshimí has written an entire booklet on this 
difference entitled, 


صب EA WM ML AE sei‏ ال ركوع والسجود والقعود 


These  ahádíth and áthár clearly indicate that the 
salah of females differs from that of males. 
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CHAPTER 4 
THE JURISTS 


Hereunder, we quote the statements of the different 
Imáms of figh concerning the saláh of women. 


The Hanafi Math-hab 


Abidin As-Shámi 
4mah Muhammad Amin Ibn Abidin à 
(iso AH) 4+, the celebrated Hanafi jurist states 


that a woman differs from a man in several 
mas'alahs. He states: 


ترقع يديها حذاء متكبيها ولا ترج يديها من كميها وتضع GEN‏ على EN‏ تحت ثديها 
or?‏ ال كر 48 ولا تعقد ولا تفرج فيه أصابعها بل تضمها وتضع يديها على 
وكبتيها ولا تحن ركبتيها ونضم ن ركوعها وسجودها وتفترش راعيها وتتورك d‏ 
التشهد وتصّع فيه يديها تبلغ روؤس أصابعها ر كبتيها و صم فيه أصابعها وإذا UU‏ شيء 
ن TD‏ تصق ولا تسبح ولا تؤم الرحل وتكره جماعتهن ويف LY)‏ وسطهن ويكره 
حضورها ا جماعة وتؤخر مع الرحال ولا جمعة عليها لكن تتعمّد ها ولا عيد ولا تكبير 
تشريق ولا يتح أن تسفر بالفحر ولا AA‏ لي الخهرية ... أقول وقوله ولا نحئ 
ركبتيها صرابه و تحئ بدون لا ...وقوله تبلغ روؤس أصابعها ركبتيها مبئ على القول 


بان الرحل يصع يديه ف التشهد على ر كبتيه والصحيح LAI‏ سواء P‏ 
7 


. , 1 
رد إنثار ج ١‏ ص 0014 وانظر 때‏ الرائن ج ١‏ ص heb yey 55٠١‏ ان شرح منبة المصلى ص 
y ted gree‏ لس ال TYU‏ 
5 
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Translation: 

“A woman should raise her hands till her 
shoulders. She should not take her hands out of her 
sleeves. She must place her one palm over the other 
on her breast. She must bend only slightly in rukü'. 
She will not spread her fingers out in rukü' but 
rather keep them close together and place her 
palms on her knees without clasping them. She 
must bend her knees slightly. She must contract 
herself in rukü' and sajdah. She must place her 
arms flat on the ground. She must sit with her legs 
out and resting on her posterior in tashahhud. In 
tashahhud, she must keep her fingers close 
together. If any mistake occurs in salah, she must 
clap her hands without uttering anything. She 
cannot make lmámat of a male. It is makrüh to 
have a female-only congregation. The female Imám 
will stand in their midst. It is makrüh for her to 
attend the congregation. In a mixed congregation, 
the females will stand at the rear. Jumu'ah is not 
obligatory on her but if she attends it, she will be 
absolved of responsibility. Neither is Eid 
compulsory on her nor the /akbír.of tashríq. It is 
not mustahab for her -to perform Fajr when it 
brightens up (ju —)). In the loud saláhs, she will not 


raise her voice." 


Allámah As-Shámi (1252 A.H) i+, says in another 
place: 
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pus al Atul 
الر کرع بسيرا ولا تفرج ولکن تضم وتضع یدبھا على ركبتيها وضعا‎ am A 
P ذلك أستر‎ OY رتحئ ركبتيها ولا تحاق عضديها‎ 


slation: | | 2 
y woman should bend slightly in rukû' without 


spreading her fingers out و‎ Lm E 
ms 
t contract herself and place her p 
knees and bend them slightly. She must not spread 
out her arms as this is more concealing for her. 
The celebrated scholar, Mulla Ali Qari (1014 A.H.) 


Says:‏ رح الله 
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والمرأة ترفع يديها حذاء منكبيها 

lation: . 
سيو‎ will raise her hands till her shoulders 
(when performing takbir-e-tahrimah)." 


Allámah Badrud-Din Aini (855 A.H.) رعاط‎ states: 


وعن أم الدرداء وعطاء و الزهرى وحماد وغيرهم أن المرأة ترفع يديها Phat Jl‏ 
7 — 
tat pal‏ ™ 
فتح باب العناية بشرح RUN‏ جاص ۲۳۹رانظر ص ۲۲۳ ر۲۱۲ TO)‏ والفتارى العالمكيرية ج 제 ١‏ 


ص ۷۳۴ مكتبة رشيدية باكستان 


الناية الي شرح الهداية ج Y‏ ص ۱۸۷ - gu» ef‏ - مان - باكستان 30 
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Translation: 

"According to  Ummud-Dardá, Atâ, Zuhri and 
Hammad, the ustéz of Imam Abû Hanífah 5. a 
woman should raise her hands till her breasts." 


Muhammad Ibn Mudqátil 5. -, narrates the same 


verdict from the Hanafi jurists." ^ Allámah 


Burhánud-Din Marghináni 2. ., (511 A.H.), the 
author of Al-Hiddyah, states that this is the correct 


and accepted version." 
It is stated in Fatáwá Alamghiri: 


والمرأة تنح ف الركرع يسيرا ولا تعتمد ولا تقرح أصابعها ولكن تضم يديها وتضع 


على ركبتيها وضعا hy‏ ركبتيها ولا QU‏ عضديها” 

Translation: 
"As for a female, she must bend slightly in rukû' 
without spreading the fingers out. She must keep 
them together on her knees by merely placing the 


palms. She must bend her knees slightly and not 
spread her arms out." 


PEE‏ ڪڪ 


"ou 
uo, , 
دار الكتب العلمية - سيروت‎ - ٠١ ص‎ ١ ج‎ 이비 


[L2 DM A .‏ 
الفتاوى العالمكيرية ج ^ ص ۷١‏ مككة رشيدية باكسستان 
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الرأة لا تجا 0 ركوعها وسجودهااوتقعد على رجليها ون pii‏ بطنها على 


فخذيها 


Translation; 

"A female should not sprea 
while she will sit on her Ins 
make her stomach rest on her thighs. 


d out in rukü' and sajdah 
legs. In sajdah, she will 


The sitting posture is described in Fatawa 


Alamghiri as follows: 


SW كانت إمرأة حلست على اليتها اليسرى وأحرحت رجليها من الحانب‎ Oly 


slation: E 
a ae will sit on her left buttock and position 
her legs out to the right side." 
Imam Abû Jafar At-Taháwi (239-321 AH.) mı, 
states: 
V) حلوس المرأة فان أصحابنا قالو' تقعد كأستر ما یکرن‎ Uy 


Translation: 


“As for a woman, our scholars (Hanafi) state that 


ال سس — 


الفتارى العالمكيرية ج ١‏ ص Vo‏ مكتبة رشيدية باكنئان 84 


الفتارى العالمكبرية ج Y‏ ص Yo‏ مكتية رشسيدية باكتان M‏ 
عتصر اختلاف العلماء جا ص BAY‏ 


sud 
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she must sit in a manner that is most concealing.” 


Sheikh Muhammad Zakariyyé Kándhelwi (1315- 
1402 A.H.) a, writes: 


"lbs وأما اللرأة فالمستحب لا التورك عددنا‎ 
Translation: 
“It is unconditionally ㆍ preferable according to us 


(Hanafi jurists) for a woman to sit on her buttocks 
with her legs positioned out to the right hand side." 


Allimah Abdul Hayy Luckhnowi (1304 A.B.) wo, 
states: 


...المرأة تخالف الرحل لل Juil‏ الصلاة وما play‏ ما الى كثير من الأحكام"" 


Translation: 

"A woman differs from a man in many of the 
actions of saláh..." He then goes on to list the 
differences as mentioned above by the other jurists. 


The Máliki Math-hab 
The following is stated in Sharhus Saghir: 
"Ub وأما المرأة فتكرن منضمة لى جميع‎ 
— 
۲۰۸ ص‎ Y اوحر امالك ج‎ 
۲۰ الماية ج ص‎ 


[uU 
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Translation: . 
*As for a woman, she will remain contracted in all 


postures.” 


A male should separate his stomach from his thighs 
in sajdah and his arms from his legs. As fora 
woman, she will completely contract herself (so 
that all the limbs are close together). 


Abû Zayd Qayrawáni عاط‎ has stated explicitly in 


Ar-Risálah that a woman should contract herself 
during sajdah. 


The Sháfi'i Mazhab 


Imam Abû Zakariyyé An-Nawawi (676 A.H.) su, 
States: 


MAN رتضم المرأة بعضها إلى‎ 
Translation: 5 
"A woman will join all her limbs together. 


Hafiz Ibn Abdul Barr (463 A.H.) dı, states: 


미라지 가 
"Y ue ١ الشرح الصتم للدردير المالكى ج‎ 


9 شرح المهذب ج + ص .وم‎ g 


وقال الشافعى : تملس المرأة 그이‏ ما يكون بىا" 


Translation: 
Imim Shafi (204 A.H.) ma, said, "A woman 
should sit in the most concealing position.” 


Imam Sháfii (204 A.H.) mı, states that it is better 
for a woman to completely contract herself when 
performing sajdah because this is more concealing 
for her. She must attach great importance to 
concealment throughout her salah. 


Hafiz Ibn Hajar Al-Asqalani (852 AH.) tio, has 
written in Zalkhisul Habir: 


"aud y ilu, 
Translation: 


"A woman should not spread her limbs out (during 
sajdah)," 


From amongst the Muhaddithin, Ibn Daqiq Al-'d 


has written a similar statement in Sharh‏ رحا 
'Umdatul Ahkâm.‏ 


————— 
الاستذكار ج "Wut‏ 


02 
b‏ الحير فى تخريح أحاديث الرائعى الكبير ج ۱ ص Th‏ 
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The Hambali Math-hab 


Abdullah Ibn Qudámah Al-Maqdisi (620 A.H.) #—, 
states that it is preferable for a woman to conccal 
herself completely. It is for this reason that she 
should not stretch out and separate all her limbs. 


He says: 


وتسدل 2 바레‏ فتسعلهما ل حائب يمينها ... JU‏ أحمد والسدل أعجب إل ” 


Translation: 
A woman should practise sad! ic. draw her legs 
out to her right side... Imám Ahmad states that he 


preferred sad. 


Allamah Ibn Qudámah (620 A.H.) +. states 


ولاب ap‏ بصب لها als p‏ لا بسحب لما "gud‏ 


Translation: 

H * * [2j 

“Concealment is preferred for a woman hou hk 

this reason that extending the limbe oul ti 1 
mustahab for a female.” 

- è FEN U È N 

The ahâdith and statements إن‎ e jute mae 


LE 9N اع‎ t ILICE Jm 


E T 기혼 테사 CUN 
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that a woman should contract herself completely 
during saláh and try to conceal herself as much as 
possible. This method of performing saláh has been 
in vogue since the era of Rasülulláh £& till today. It 
is practically mutawdtir and unanimously accepted. 


There is no statement of any Sahábi, Tábi'i or jurist 
that declares the saláh of males and females as the 
same. In fact, the scholars of the Ahle Hadith sect 
issue fatwas according to the above-mentioned 
ahádith. Moulânâ Abdul Jabbar Ghaznawi of the 
Ahle Hadith sect states regarding the above- 
mentioned ahádith of Bayhagi that the Ahlus 
Sunnah and the four Mazhabs amongst others 
practise this unanimously. He says that anyone who 
rejects this method of salah for women is 


ignorant.” 


The Protagonists of Equality 


As for those who claim that there is no difference 
in the salâh of males and females, they have 


absolutely no evidence - neither from the Qur'ân 
nor the Ahâdîth. 


However, if they use the practice of Ummud Dardâ 
%, their proof is unsubstantiated for several 
es 


5 See Fatawa Ghaznawiyyah p. 27,28 and Fataw4 Ulamá 
Hadith vol.3 p. 148/9, 
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reasons. Ibn Abi Shaybah (235 A.H.) i. -, narrates*: 


کر أن of‏ الدرداء كانت تملس ف الصلاة كجلسة الرحل 


Translation: 08 
"Makhül reports that Ummud Dardá used to sit like 
the males in salah." 


It is incorrect to use this athar for the following 
reasons: 


1. Hafiz Jamâlud-dîn Yûsuf Al-Mizzi (654-742) —. 


à has mentioned her among the Tábi'in? The 


practice of a lone Tâbi'î is incorrect to adopt even 
though it may not be contrary to the principles. 
Hafiz Ibn Hajar Al-Asqalânî (852 A.H.) ù, states 
in Fathul Bûrî: 


% Imam Bukhári has also quoted this statement. البخلرى‎ e) 


QA SU is LJ ١14 ص‎ ١ ص 154 دار السلام ر ج‎ ١ ج‎ However, he has 

not mentioned any.chain of narrators for it. It is for this 

reason that I have quoted the work of Ibn Abi Shaybah. a=. 
We لابن أى شيبة ج اص‎ ; 

”” LL) نور بن يزيد عن مكحرل كانت أم الدرداء تملس ال الملاة حلة الرحل‎ JU; 

الكمال ن أسماء الرحال ج TY‏ ص4!76) رال صفحة 154: أم الدرداء الصغرى الفقيهة. 
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a 
ق‎ Sk قر‎ E 
“rel BES ولو‎ or tc وعمل التايعى‎ 


Translation: 
“The practice of a lone Tábi'i, even though it may 


not contradict any principle, will not be used as a 
proof.” 


Hafiz Ibn Hajar Al-Asqalani (852 A.H.) ㅎ ㄴ ~, has 
only counted her among the Tábi'in. He says: 


Gey‏ من رواية مكحول LAN‏ الأدرداء الصعرى 년‏ لا الكبرى الصحايية لاه 
^ » 
B sl‏ الصعرى و ل يدرك الكبرى 


Translation: 
“It can be realized from the narration of Makhil رهه‎ 
+ that the narration refers to the younger Ummud- 


Dardá, the Tábi'iyyah, not the elder Sahábiyyah 
because Makhül met the former and not the latter." 


(2) Even if it is accepted that she was a 
Sahabiyyah, then the narration becomes munqatí' 
and will not be acceptable according to the’ 
principles of the muhaddithin. It will also be 
regarded as her opinion. She did not encourage 


— ——— ———— 
4“ 0 2 
us‏ الاری ح ۲ ص ۲٤۲‏ دار احياء BA AA‏ > مووت 


그‏ و 
La‏ 
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anyone else to follow her practice. Neither did she 
present any action or statement of Rasûlullâh £& nor 


the fatwá of any Khalifah. 


Accordingly, with regard to the salah of women, 
the position of this opinion in the face of the 
practically adopted method of the ummah 
(tawátur), is like the position of shdz 00000 as 
opposed to mutawátir girá'ah. It is very clear that 
no Muslim leaves the mutawátir qird’ah for the 
sház qgirá'ah. 


(3) Furthermore, if one examines the words of this 
narration carefully, one will find that it supports the 
view of the jumhür (majority). The sitting posture 
of Umme Darda 4 has been compared to the 
posture of males in this narration which infers that 
the posture of the other Sahábiyyát was different as 
mentioned previously. 


(4) Imam Abû Jafar At-Taháwi (239-321) dı, has 
narrated the following hadith: 


1% 


عن ابراهيم بن al‏ عبلة قال رأيت أم الدرداء تصلى متربعة 


تحفة الأحيار بترتيب شرح مشكل الأثار لآن حعقر الطحاوى ج ۲ ص TTA‏ قال: aiu‏ 
نهد قال Ear‏ اسماعيل ين الرليد التعقاعى قال حدثًا هان بن عبد الرحمن قال حدئئ ارايم بسن 
عبلة قال رأيت أم الدرداء تصلى متريمة. وهان بن عبد الرحمسن يسن gl‏ عبلة ذكره اسن حجان ف 

النقات ج ه ص OVE‏ 
وقد ذكر الحاتظ أبر المحساج المسزى هنا الاثسر ن alk‏ الكمال (ج۲۲ ص 84( ترجمة أم 
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Translation: 
"Ibráhim Ibn Abi Abalah reports that he saw Ummud 
Dardá performing salah cross-legged.” 


This narration contradicts the one mentioned by Ibn Abi 
Shaybah 3... It will accordingly not remain worthy of 
substantiating any Shar'i law. 


— — NP 


الدرداء الصغرى المنقدمة ذكرها أتم من هذا Jui‏ : وقال رديح بن ide‏ القدسى عن ابراهيم بن 


أل عبلة عن أم الدرداء أن رجلا Jui utl‏ إن رحلا تد نال منك عند عد الللك نقالت ان رسن 
ما ببس فنا uui‏ زكبنا ما ليس فين قال july‏ ابراهيسم بسن أن e‏ ورأيست أم uc enn‏ 
ds‏ تعين A‏ رال أعلم. وذكر BIL‏ ن اللسان Le;‏ هان بسن عبد الر<مسن أن ابسن 

بان قال city es‏ رعا أغرب ولم أحده ل ee;‏ ن المطبوع (ه/1/اه). 
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CHAPTER 5 
WOMEN IN THE MUSJID 
Question 


It is mentioned in the hadith"' that Rasülullàh && 


used to exhort the women to attend the Eid Saláh 
with the men. Rasülulláh & also prohibited males 
from preventing the women from attending the 
musjid for salah. However, the jurists have 
considered it makrüh for women to attend the 
congregation, Jumu'ah and Eid which is a direct 
confrontation to the orders of Rasülullàh &&. 


Response 


Just as the Ahle Qur'án sect propagate the idea that 
the ahâdîth contradict the Qur'án, eg. they claim 
that the Qur'án says that it is better to fast while 
Rasülullàh $š said that there is no virtue in fasting 
during a journey. They claim that Rasülulláh 4 has 
openly opposed Allâh 3& by contradicting what the 
Qurán says. 


We respond by saying that there is no opposition or 
confrontation between Allah && and His Messenger 


fs 


lol 
دار السلا‎ ۷١ ر ص‎ YSU النسخة‎ ٠۳۳١ص‎ ١ البحارى ج‎ cr 
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&. This is merely their distorted understanding. 
This is exactly the case with the Ghair Mugallidin. 
In order to indicate an opposition between the 
ahádith and figh, they deceive others. 


Just as we place our trust in Rasülulláh && to 
understand the Qur'án, similarly, do we place our 
trust in the learned jurists in understanding the 
Qurán and Ahádith. Allah says, 


102 

ليتفقهوا فى الدين 

Translation: 

"... in order that they gain an understanding in 
Din." 


Rasülulláh & said, 


103 


رب حامل فقه غير فقيه 
Translation:‏ 


"Many people who uphold the knowledge of figh 
are not jurists." . 


The  Muhaddithin are of the opinion that the 


.ا ال > ج مج 
القيآن ۲۲-۹ 12 


مشكرة الصاييح ص dx di ro‏ الباكستانية رواه الشافعى راليهقى من حدينث ابن مسعود 이‏ 


كما قال صاحب المشكوة. وقاد روى هذا المزء عن جماعة من الصحابة. أنظر الترغيب للشذرى 
باب الت غيب فى £V‏ الحديث وتبليغه ونخه Å!‏ 
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/ 
Fuqahá have a greater understanding of the 
meanings of the ahádith. Imam Tirmizi x».—, states 
in his Jami’: 


M الحديث‎ alat الفقهاء وهم أعلم‎ JU وكذلك‎ 
Translation: 
"This is what the jurists said and they are more 
knowledgeable with regards to the meanings of the 
ahadith." 


Women have been commanded to remain within the 
precincts of the home. They should not wander out. 
Allah 3 emphatically states in the Holy Quran: 


له« ".22 
ورن يركن 
Translation:‏ 


“And remain (firmly) in your houses.” !°5 


Abdullah Ibn Mas'üd narrates the following hadith 
from Nabi là : 


عن عبد الله بن مسعرد رضى الله عنه قال JU‏ رسول الله صلى الله عليه وسلم المرأة عررة BE‏ 


106 
حرجت استشرفها الشيطان 


14 Qa 
UE SU às 31 ۱١۸ ص‎ Y حامم الترمدى حديث ۰ ص 17/43 دار اللام ر ج‎ 
1 
YY - 대 القرآن‎ 
106 
بن‎ se o l قال الترمذى حدثنا محمدين بشار‎ ۲٠۹ مشكرة ص‎ SL رواه‎ 


عاصم أخبرنا هام عن قنادة عن مورق عن أي الاحرص عن عد الله عن ol‏ صلى الله sca‏ 
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Translation: 

"It is necessary for women to remain in hijab (concealed) 
because when a woman emerges from the house, Shaytán 
raises his glance at her.” (to involve her in vice or to 
involve someone else in vice through her). 


Jábir 4 reports the following hadith from Rasülulláh &: 


عن حابر رضى الله عنه قال قال رسرل الله صلى الله عليه وسلم إن المرأة تقبل فى صورة شيطات 
وتدبر ‏ صورة عل M‏ 
Translation:‏ 
“A women proceeds in the form of Shaytán and returns‏ 
in the form of Shaytán." (i.e. she symbolizes Shaytán in‏ 
involving people in vice and evil).‏ 


The aforementioned Quranic verse and the Ahádith 


indicate that it is not permissible for a woman to leave ` 


the house. Accordingly, the Fuqahá (Jurists) have only 
given a woman permission to leave the house at the time 
of extreme necessity and then too; in a condition of hijáb 


(concealment) and safegvarding herself from fitnah 
(misconduct). 


In the issue under review, neither have the jurists 
stated that women did not attend the musjid during 
the era of Rasülulláh Æ nor did anyone reject his 
command. There is no denying the fact that during 


= 
وسلم فذكره وقال حديث حسن صحيح غريب كما فى نصب الراية ۱ 


رواه مسلم - مشكوةٌ ص 718 النسخة الباكستانية ر ج ۲ ص ary‏ الكبة الاسلاية T‏ 
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the time of Rasülulláàh &, women were allowed to 


visit the musjid for salah. However, this permission 
was accompanied by a number of strict conditions 


which are all non-existent in our times. 
Furthermore, although there was this initial 
permission, ^ Rasülullàh 3® discouraged women 


availing themselves of this permission as will 
- j modd forthwith, Sheikh Abdul Haqq 
Muhaddith Dehlwi رمات‎ states that one of the 
benefits of the women attending the congregation 
at that time was that there was a great need for the 
women to leam and be religiously educated. There 
was an urgent need for them to observe and learn 
the manner in which Rasülullàh & performed his 


salah."  Rasülullàh £& told the husbands not to 


prevent their wives from attending the 
congregation in order that they may take advantage 
of the permissibility at that time of attending the 
musjid. He did not want the rights of the women to 
be violated. However, his exhortation that women 
perform saláh at home paved the way for the 
prohibition which came into effect later by the 
authority of the Sahábah 4 and the Fuqahá +... It 
should also be remembered that because the era of 
Rasilullah # was free of misconduct, the 
prevention of the husbands could only be due to 
pride and arrogance. It was for this reason that 


UC ANA ص‎ ٥ ج‎ lus 
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Rasülullàh 5288 prevented the husbands from 


prohibiting their wives from going to the musjid.” 


Conditions for the Initial Permission 


1) Intermingling of the sexes and walking on the 
middle of the road were totally prohibited even 
outside the musjid. 


Imam “Abii Dawid (275 A.H.) dı, narrates: 


عن حمزة بن أبى أسيد الانصارى عن أبيه أنه سمع رسول الله صلى الله علية ولم 
يقول وهو خخارج من المسجد فاختلط الرجال مع «L3‏ فى à‏ فقال ربسول 
الله صلى الله عليه وسلم للنساء استأحرن فانه ليس SY‏ ان تحققن الطريق عليكن 
بحافات الطريق . 

قال فكانت المرأة تلصق ge Jat‏ ان Ug‏ ليتعلق Ja‏ من لصوقها به "" 


Translation: 
Hamzah reports from his father Abü Usaid Ansari 
# that once the men and women had mixed outside 
the musjid on the road. Nabi 
"Move back, verily it is not 
walk on the middle of the 


& said to the women, 
permissible for you to 
road. It is obligatory 
aee 
"P 418 ص‎ e ج‎ GÀ كفاية‎ Q حجة الله البالغة كما‎ 

HO | JI 

سن اې داؤد ج o‏ ص tov‏ موسسة الريان و ص "hs 바오 VUA‏ 
الباكستانية. قال ابن الاثير نى النهاية: ليس للنساء ان يحققن الطريق هر ان يركين حقها وهر وس٠‏ ج 


ص 1١5‏ وف رواية أى داؤد من لم يوثقه الا ابن حبان ٠‏ 
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upon you to walk on the sides of the road." 


The Sahábi # narrating this hadith says: 
«As a result, a lady would walk so close 10 the 
walls, that her clothing would touch the walls. 


This was the extreme obedience ’ that the Sahabah 
# portrayed before Rasülullàh &. They 
immediately obeyed his command without 
expressing any hesitation. 


Hafiz Nürud-Din Al-Haythami (807 A.H.) 3ı, 
states: 


عن Ul‏ هريرة رضى الله عنه JU QU‏ رسرل الله صلى الله عليه وسلم ليس للنساء وسط 
"n‏ 


الطريق 


Translation: 
Abû Hurairah # says that Rasûlullâh & said, 


“Women should not walk on the middle of the 
road.” 


Sheikh Ibn Abdil Barr (463. A.H.) »—-, narrates: 


عن ابن عمر رضى الله عنهما فال قال رسرل الله صلى الله عليه وسلم ليس 
1 
لاء نميب ل الخروج وليس لمن نصيب ل الطريق الا لى حوانب الطريق" 
a‏ ات 
مرارد الظمآن الى زوائد ابن حجان ص NEAL‏ 


m 
SAY ٠١ ج‎ ed as لمان المرطا من المعان والمسانيد للحانظ ابن‎ a 
c من امعان رالسانيد بن‎ 
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Translation: 

Ibn Umar’ & reports that  Rasülulláh  && said, 
"Women should not emerge nor should they walk 
on the roads. They must walk on the sides." 


2) Attractive garments were forbidden. Women 
who came to the musjid were not permitted to don 
fine and attractive clothing. Imám  Abü Dáwüd 
(275 A.H.) aw, quotes the following narration in 
his Sunan: 


عن ul‏ هريرة رضى الله عنه أن رسول الله صلى الله عليه وسلم قال لا تمنعوا إماء الله 


مساجد الله ولكن om pd‏ وهن NOE‏ 

Translation: 
Abû Hurairah 4 reports that Rasdlullah & said, 
"Do not prevent your women from the musjid but 


they should emerge while they are dressed 
unattractively." 


The muhaddith, Abdur Razzáq (211 AH.) ~ 
States: l 


aaa 

سنن gl‏ داود حديكث 010 ص ٠۲٠١‏ دار اللام ص ۸٤‏ اللسخة JUG. cu‏ 8 
الحافظ 0 الفتح (باب انتظار الناس قيام الامام QU‏ : هر عند أي داؤد وابن ce‏ من حديث 
oe‏ من یت ہد ہن M‏ وآ الا دمو An n Ma M‏ ل وت سن 
تیت gry lag‏ لذ شهدت اسان اقتاد سي ليسلا له و كدي uM‏ 
سنیٹ ؤب Ye) ea the og‏ عى Qus r CrY‏ الکن وک الہ 
ela‏ حن. 
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» ر‎ i 2) VN Le c 
قال رسول الله صلى الله عليه سلم ائذنوا‎ JU عن هد عن ابن عمر إضى الله عنهما‎ 

| X 5 LJ ` 
zl - j ر‎ J 


et شعثات بغير‎ oll تفلات عليهن‎ ur p 


lation: . 598 
eig “Umar & reports that Rasdlullah & said, "Permit 


the women to attend the musjid at night." e = 
said, "By Allâh, we will not permit on pem * 
they will make it an excuse." He replie 3 bn 
you, you hear me narrating to you from Ras 7 
&& and yet you say no." Laith says that tne we : 
used to emerge with old clothes and dishevelle 

hair without oiling the hair. 


Imam Ibn Májah (273 A.H.) ,عاط‎ has narrated the 
following hadith in his Sunan: 


عن عائشة رضى اله عنها قالت ea‏ رسرل الل صلى الله عليه وسلم حالس ال اللسحد 
إذا دخلت امرأة من مزينة يترفل ال زينة ها ال المسحد فقال الني صلى الله عليه وسلم يا 
أبها النلى المرا نسائكم عن لبس الزينة والتبختر ال المسحد OP‏ بن إسرائيل لم يلعنرا حق 
لس نامهم الزينة وتبخترن لي eli‏ 


الم 
الصف لعبد الرزاق ج T‏ ص to pl, WY‏ صحيحه (ماب حررج m‏ 


النساء الى المساحد بالليل والخلس) أنظر تقح البارى ٠١۷./۲‏ 
1 5 5 
سن ابسن CY dde Io‏ ص YVYY‏ دار PL‏ ر ص 187 is LJ‏ الباكنانية . "s‏ 
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Translation: 

Aishah 4 reports; that once while Rasdlullah & was 
seated in the musjid, a woman who was attractively 
adorned, proudly entered the musjid. Rasülulláh & 
said, "O people, prohibit your women from 
wearing attractive garments and from showing off 
in the musjid, because the Band Isráil were not 
cursed until their women started to wear attractive 
garments and showing off inside the musjid. 


3) The use of perfume was forbidden. Women who 
came to the musjid in the early days were not 
permitted to apply perfume. 


Imám Tirmizî (279 A.H.) s+, has narrated the 
following  hadith: 


عن أى موسی قال قال رسول الله صلى الله عليه وسلم كل عين زانية وإن المرأة إذا 
n‏ 


cy cus iud‏ ھی کنا وکا يعي ران“ 


M ——‏ ——"—— ————- 
JU;‏ الحافظ البوصيرى ن الزوائد : هذا اسناد ضعيف داؤد بن مدرك Y‏ يمرف ومرسى بن عبيلة 
ضعيف الخ . وأورده حافظ المنذرى ال الترغيب (باب ترهيب المسرأة ان تخرج من 나게‏ متعطرة 
exe‏ 

رواه الترمذى - مشكرة ص TT‏ دار القكر و ص gt sU is ٩٦‏ قال الحافظ UP‏ 
النذرى 0 الترغيب : رواه أبو داؤد والترمذى وقال حديث حسن صحيح. ورواه PLS‏ رابسن 
UP‏ وابن حبان فى صحيحيهما ولفظهم تال النى صلى الله عليه وسلم Cd‏ امرأة استعطرت 
فمرت على قرم ليحد ريحها فهى 95 ر عين زائية ورواه C FLAN‏ وتال صحيح الاسناد 
اه e jl y‏ عليه (스리‏ 
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tion: . ] | 
in 2a # reports that Rasülullàh # said, 


"Every eye can commit adultery. And any woman 
who applies perfume and passes by a gathering 5 
an adulteress." 


Imám Muslim (261 A.H.) شا‎ has narrated the 
following hadith in his Sahth: 


"m إذا شهدت إحداكن المسجد فلا تمس طيبا‎ 
Translation: . 
"When any of you (women) attend the musjid, she 
should not apply perfume." 


Imam Wali-ud-Din 3s has narrated the following 
hadith in Mishkátul Masábíh: 


alr‏ هريرة رضى الله عنه قال قال رسول الله صلى الله عليه وسلم Ud‏ 'مرأة أصابت 
بخورا فلا تشهد معنا العشاء Se‏ 
Translation: "TS 5‏ 
Abû Hurairah # reports that Rasülulláh & said,‏ 


"The woman who applies perfume must not be 
present with us for Isha." ` 


Since it is not permissible for women to emerge 


صحيح مسلم حديث VET‏ ص VLA‏ دار السلام و ص VAT‏ النسخة اللاكستانية 17 
صحيح ملم حديث VET‏ ص VEA‏ دار DUE‏ ر ص VAT‏ الباكسستانية ر مشكرة NE‏ 
المصابيح ص ٩‏ التسخة Ve‏ 
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from the house with perfume applied, be it night or 
day, the reference to Isha in this hadith should not 
be understood to be confined to only Isha salah. 
The word Isha appears in the hadith in view of the 
greater danger of misconduct and evil during the 
night time. The abádith of Rasülullàh Æ clearly 
brand a woman as immoral for applying perfume 
and emerging from the home. 


Hafiz Ibn Hajar Asqaláni (852 A.H.) dı, writes: 


ويلحق بالطيب ما ق معناه ON‏ سيب المتع منه ما فيه من تحريك داعية الشهوة كحن 
المليس والحلى الذى يظهر x, Sy‏ القاخرة 
Translation:‏ 

"All things similar to perfume are included in the 
prohibition because the reason for the prohibition is 
creating lust eg. attractive clothing, visible 
jewellery and enticing beauty." 


4) The jilbáb (outer covering like a cloak) is 
indispensable. When women emerged in those 
days, they were thoroughly concealed in their 
Jilbábs which were’ large, loose outer garments or 
Sheets of unattractive colour. The Jilbáb was not 
merely flung over the shoulders. Neither did it have 


119 x 
بيروت و لامع الدرارى على جامع البخارى ج‎ a all ص ۲۷۹ دار احياء التراث‎ ١ فتح البارى ج‎ 
Tov ص‎ 
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i i igab (face-veil). 

decorative or fancy lacing or 7000 
A was not designed to be attractive as- are the 
cloaks of today. The jilbâb covered the entire body, 
the head and face included. It only had one opening 


for looking with one eye. 


Hafiz Ismail Ibn Kathir (774 A.H) »— writes in his 
Tafsir: 


ا Se cuisine 몰 ae‏ 5 : 
عن ابن عياس رضى الله عتهما : أمر الله نساء osa gll‏ اذا حرحن من يوقن فى حاجة أن 
يغطين CP HH‏ من فوق رعرسهن EL‏ ويبدين tul, Ue‏ 


Translation: 

Abdullah Ibn Abbâs à states that Allah ordered the 
Muslim women to cover their faces from above 
their heads with jilbábs when they emerge from 
their homes for -any necessity while they could 
expose one eye (for vision). 


Hafiz Ismail Ibn Kath- (774 A.H) a, further 
writes: : 


وقال محمد بن Be‏ سألت عبيدة السلماق عن قرل الله عز وجل (يدتين عليهن من 


3 120 
تفسير ابن كثير ج T‏ ص 0148 ر ررانع اليان تفسير آيات القرآن ج Y‏ ص ryo‏ زحاشية Je‏ 
على الجلالين 
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cdi axe jul وحهه و رأسه ر‎ GaU (oes 
Translation: 
Ibn Sîrîn says that he asked Ubaidah Salmüni a, 
about the verse, "They should draw their jilbábs 
over themselves". He took a .shect which he had 
with him and covered himself with it. He covered 
his whole head until it reached his eyebrows. Then 
he covered his face and exposed only one cye. 


This narration clearly indicates how a woman 
should conceal herself. 


Abû  Hayyün Andalüsi (745 AH) ,يماط‎ the 
celebrated scholar of Tafsir writes: 


IR 
فال أبر حيان: ركذا عادة بلاد الأندلس لا يظهر من المرأة الا عينها الراحدة‎ 


Translation: 

This was the prevalent custom in Spain where the 
women only exposed one eye (and the rest of the 
body was completely congealed). 


a ae‏ ع ي ج 


12 
Lal‏ مثله ل تفسير الطيرى ج ٠١‏ ص 588 " 


البحر dl‏ ج لاعن "ves‏ 
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Imam Abû Bakr Jassás (370 A.H.) عاط‎ writes: 


cj U‏ هذه الآية 에레 OPN)‏ من جلابيبهن) خرج لساء الأنصار کان على رءرسهن 
Ob A‏ من أكسية سرد uL‏ 


Translation: NS 
When the verse, "They should draw their jilbábs 


over themselves" was revealed, the women of the 
Ansar came out as if they had crows on their hea’ s 
that is, they were completely clad in black. s 
resemblance to black crows is duc to the blac 


cloaks which they had donned. 


Imám Bukhari (256 A.H.) »—^4 has narrated the 
following hadith: 


عن عائشة رضى الله عنها قالت لقد كان رسرل الله صلى الله عليه وسلم يصلى الفجر 
دهد معه نساء من cola gi‏ متلفعات ال مروطهن ثم يرحعن الى alos‏ ما يحرفهن 


sl 


Translation: 


Aishah i reports that after Rasülullh ^ had 


Ye n ~!‏ 19۹/1 حه عبد 
e‏ 2 للحساص ص ۳۷۲ "T Jut JU‏ 9 الدر الملرر al: af‏ , ' 
الرزاق ر عبد AM‏ داؤد OLS)‏ اللا \ سات مردريه عر ام LL‏ 
JA 274‏ » لد (كتاب ١‏ ~( راہن 1 را بن أن ue v m‏ ` 


صحيح البحاری حديث TYT‏ دار السلام - رياض ر ج ١‏ ص 6ه النسخة الباكستانية 5 
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completed the Fajr salah, the women would return 
home thoroughly wrapped in their sheets. They 
were so thoroughly covered that no one could 
recognize them. 


5) Immediate Departure. The women had to leave 
the musjid immediately after the fard salah. The 
following narration of Sahih Bukhdri explains the 
practice which was adopted to ensure absolutely no 
contact with any males: 


عن أم UL‏ رضى الله عنها قالت كان رسول الله صلى الله عليه وسلم إذا سلم قام النساء 


us 50‏ 
حين يقضى تسليمه وبمكث هو ف مقامه يسيرا قبل أن يقرم 


Translation: 

Umme Salmah #, the wife of Rasülulláh g said, 
"When Rasilullah used to make salâm (to 
terminate his salah), the women would stand up 
ㆍ (and depart) after he completed his salám and he 
would remain seated for a while before standing 


up." 


Commenting on this procedure adopted in the early 
days, Imam Zuhri dı, states: 


125 we SUI التخة‎ ٠١ ص‎ ١ البخارى حديث ۷۰ ص 1۸ دار السلام و ج‎ eo 
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قال نرى والله أعلم أن ذلك كان لكى تنصرف النساء قبل أن يدركهن من PE jer Ji‏ 


Translation: m" 
"The reason for Rasülulláh's & delay in rising after 


the fard salah was to give the women the 
opportunity of leaving the musjid before the men." 
This prevented intermingling of the sexes. 


6) A woman required her husband's permission to 
attend the congregation. Imám Bukhari (256 A.H.) 
رعذ‎ has narrated the following hadith: 


عن ابن عمر رضى الله عنهما عن udi‏ صلى الله عليه وسلم قال اذا استأذنكم نساءكم 
بالليل الى المسجد 1556 E‏ 


Translation: 

Rasülullàh £& said, "When your women seek your 
permission to attend the musjid at night, then grant 
them permission." 


Hafiz Ibn Hajar (852 A.H.) dı, states that had it 
been obligatory to attend the musjid, the condition 
of asking the husband would not have been made 
because it is not essential to seek permission for the 
compulsory acts of worship. This also indicates 
that it was not .mustahab for the women to attend 
the congregation. 

PINE e Mie الام‎ al ھا‎ 

صحيح البحارى حديث ۷۲ ص 대‏ ج ١‏ ص )4ه السخة VESU‏ 


BP ua 
اللة الباكائة‎ ١١١ الحارى حدبث 16م ص 1۸ دار اللام ر جا ص‎ 
ص ار عر جاص‎ oo 
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The Conduct of the Sahabah 4 


After the demise of Rasólulláàh £, even the 
Sahábah # discerned the difficulty in enforcing the 


strict or the exceptionally high degree of piety 
which had prevailed during the presence of 


Rasülullàh Æ. Accordingly, they did not concern | 


themselves with remedial measures. On the 
contrary, they banned the practice of women 
coming to the musjid. Their insight convinced 
them that if women are not prevented from the 
musjid, the situation will deteriorate to the extent 
where the musjids will be no better than the 
Christian churches. The consequences of females 
participating in public worship in congregational 
form are aptly mirrored in the churches. 


Umar æ as well as other Sahaba 4 passed the 
judgement that women should not attend the 


Masájid due to this very same carelessness and 


disregard for the limitations. The remainder of the 
Sahaba $ agreed to this and none amongst them 
objected. 


According to the jurists, every order of the Qur'án 
has a certain degree. The words used for a 
command sometimes indicate compulsion eg. 
أقيمورا الملاة‎ - "Perform salah." 


Sometimes it indicates permissibility eg. The verse: 


"When you are out of ihrám, then you may hunt" 
This verse indicates the permissibility of hunting. It 
is not incumbent to hunt after one has come out of 
ihrám. 


The jurists state that the order to attend the 
congregation in the musjid was emphasized for 
males. However, this order was neither emphasized 
nor mustahab for females. It is for this reason that 
Rasülulláh £& said, 


alor‏ هريرة رضى الله عنه عن النى صلى الله عليه وسلم JU‏ لولا ما فى البيوت من 
النساء والذرية أقمت صلاة العشاء وأمرت فيان يحرقرن ما في البيرت بالا m‏ 
Translation:‏ 


"Had there been no women and children at home, I 
would have ordered those houses to be burnt." 


This refers to the homes of those males who do not 
attend the congregation 


From the above hadith it is evident that the women used 
to perform salát at home and it was not necessary for 


iun O الباكستانية $5 الحافظ‎ as JI ۹۷ دار الفكر - بیررت و ص‎ Tre أحمد - مشكرة ص‎ oly, 
الميشمى لل مجمع الزوائد 41/1 روا أحمد وأبر‎ JU; الفتح (باب وحرب صلرة المحماعة) رسكت عليه‎ 
STAV/Y aci معشر ضعيف أنظر‎ 
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them to join the jamá'at, and because of these very 
women and children, Nabi & did not command the 


burning of the homes of those people who miss the 
jamá'at. The mention of women in this hadith indicates 
that they were not obligated to attend the congregation 
otherwise they would also have been liable for 
punishment. In spite of the greater rewards of 
congregation (27 times greater than individually- 
performed salah), the fifty thousand rewards of 
performing salah in Musjidun Nabawi and the great 
fortune of performing saláh behind Rasülulláh &, they 
were encouraged to perform saláh at home where the 
rewards for them were greater. Had saláh in the musjid 
been sunnah for women, would Nabi & have 
commanded them to go against the sunnah? Could he 


have ordered them to do سد‎ that was less 
virtuous? 


Imám Zainud-Din Iraqi (806 A.H.) عاذ‎ writes: 

23 إباحة لا ندب ولا‎ ax LU إت إطلاق الخروج لمن الى‎ 
Translation: 
“The general emergence of the women to the musjid was 


only a permission. It was neither preferable nor 
obligatory.” 


Imam Abû Bakr Ibn Abi Shaybah (235 A.H.) > ~, states: 


T. - 5‏ - كم 
fe LOL 3-9‏ ج (5-1) ص TY‏ 


| 
| 
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عن ابن عمر انه كان لا يدع امرأة من أهله تخرج الى فطر ولا الى zi‏ 130 


Translation: 
Abdullah Ibn Umar did not allow the women folk of his 
family to attend either Eidul Fitr or Eidul Adha. 


Imám Ibn Abi Shaybah (235 A.H.) 5 ~, has also narrated 
a similar view of Ibrahim Nakhai 24, and Qasim + «~. 


The Best Place of Worship for Women 


Rasilullah & certainly permitted the women to 


attend but in the same breath, he said that the best 
musjid of a woman was the inner recess of her 
home. 


The Muhaddith, Muhammad Tbn 
Hakim (405 A.H.) »—., narrates: 


Abdullâh Al- 


عن ن فم سلمة وضى الله عنها زو ج التى صلى الله عليه وسلم قال خير مساجد النساء قعر 


Di 
oF 


m. 5 ; i 
ادارة القرآن ياكتات‎ VAT ص‎ Y cn ul pV aos 


e 
Tysul آحرحه الناكم من طريق دراج عن للسائب مول آم‎ Y- Me للحاکے ح‎ iz 
. وليل حرجة‎ vias, 
ت‎ «LC 7 رياب‎ Cz AL cs i ل اللكاشف ورتعمليق الشيخ مسد عوامة عليه وتال الماقظ‎ 


ودراح اھا یتعف ف حديته عن أى لتم (وان الف بعضهم قه) أنظر PF‏ 


الملوة ن gids rly, Cin‏ ال لأكير وال اسناده اين طيعة ورواه اين arp‏ صحيحه Py‏ 


عن طريق صراح آى المح عن السا مرلى آم سلمة عنها وقال اين حرجة: لا أعرف الات مولى "م 


b 
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Translation: 
Umme Salmah & says that Rasülulláh % said, "The 


best musjid of a woman is the innermost recess of 
her home." 


The Muhaddith, Tabrání 2. ., has narrated the 
following  hadith: 


wildy‏ ات عتھا روج انى صلى ان عليه وسلم قالت قال A dr,‏ صلى 
اہ عليه وسلم صلا ee GAP‏ ع رمن ص لاا ىق حجر قا وصلاتها ق حح رقا عر 


m 
عن صلاعا ق دارها وص لاا ق دارها حير من صلاعَا ىق مسحد قومها‎ 


Translation: 


سلمة بعدلاة وحوح وقال SE‏ صحيح AD‏ 

ییات : الاول: m‏ ارح هذا g 에서‏ مسددء عن h agim is‏ أبن غرمة عن عراح بال 
للذكور Ge (Get) pty Gy‏ عمرو عن D‏ السمح AIA Jar A)‏ 
.r^vf^‏ 

ALARM. تح‎ aft سرک هذا ق للطبوع‎ A أحد‎ d iai 

RO £A ن‎ P صحيح‎ SU قول‎ ami] um 

au;‏ موی آم GS rf am‏ حاتم ن SCF‏ يتحر رہ س رحا ولا عرلا زح 
٤‏ ص YET‏ رقم )١ ١17+‏ وكدّلك الحاری ف 제타‏ الك Ln)‏ ص DEON NET‏ جات 
ath g yug +7‏ عه SER gy th‏ اذاق ق تسیل لقع at ge ete‏ ر AA‏ 
A)‏ لا دكور) hy‏ حلم 


~ , 58 
— du pL US; gp AA slp jo +77 ص‎ ١ CAA SA - gui رواء‎ 


روف الطران ن no‏ باسناك pm‏ وله ولوت 
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Umme Salmah 4 says that Rasülulláh @ said, "It is 
better for a woman to perform her saláh in her 
bedroom than performíng saláh in her chamber and 
her saláh ín her chamber is better than her saláh in 
her courtyard and her saláh in her courtyard is 
better than her saláh ín the local musjid." 


The author of Majmauz-Zawáid, Háfiz Nürud-Din 
Ali Ibn Abi Bakr Al-Haythami (807 A.H.) +—. 


عت I»‏ 
دارها حير من صلاغاق حارج 


Translation: 

Umme Salmah 4 says that Rasilullah & said, "The 
salah of a woman in her bedroom is better than her 
salah in her room and her salah in her room is 
better than her salah in her courtyard and her salah 
in her courtyard is better than her salah outside." 


= hadith and others similar to it indicate that the 
nher a woman goes away from her place of 
concealment, the less her reward becomes. The 


م حت 


123 
سط ورحاله‎ sj 0 PA asd m aeo 
الطران ى الارسط ور‎ PETERE 


p : X rM i 
عه رلو غير انه عمف س زی‎ Sab قات ایں آں حاتم‎ 개로 رحال المحيح حلا زد بن‎ 
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reason for this is that the further she goes away 
. from her home, the more chances of misconduct 
there are, otherwise there was no reason to decrease 
her reward. This fear of misdemeanour does not 
arise from males; as a consequence, the further a 


male goes, the greater his reward. ™ 
Abû Misa Ash'ari æ reports, 


عن ul‏ موسى الأشعرى رضى الله عنه JU‏ قال رسول الله صلى الله عليه وسلم إن أعظم 
1 


Met الناس أجرا فى الصلاة أيعدهم اليها‎ 
Translation: 
Rasülullàh & said, "Those who come for salah 


from far off will obtain greater reward and those 
who arrive from further afield will receive even 
greater reward than them." 


Jábir 4 narrates the following hadith, 


عن حابر رضى الله عنه قال قال رسول الله صلى الله عليه وسلم لب سلمة حين أرادوا أن 


ينتقلوا قرب ا مسجد ديا ركم تكتب اثا ركم دیا ركم تکب IU‏ 


كفابة LA‏ ج ه ص m ٠٠١‏ 
صحيح البخسارى وصحيح مسلم حديث ۲۷۷ ص ۷۸١‏ دار الالام ر ج P5 vro ot‏ 
الحة الباكتانية 


صحيح مسلم حديث ۲۸۰ ص١۷۸‏ دار DÀ‏ ر ج ١‏ ص ۲۳١‏ السخة P SW‏ 
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Translation: 1 
Rasülullàh # said to the tribe of Banû Salmah 


when they intended to move closer to the musjid, 
"Remain in your homes for the rewards of ] your 
steps. taken to the musjid will be recorded." He 
repeated this for a second time. 


The Muhaddith, Imam Abû Dawid (275 A.H.) 4 —, 
narrates: 


عن ابن عمر رضى الله عنهما قال قال رسرل الله صلى الله عليه وسلم لا تمنعوا تسا ءكم 
127 
المساحد وبيتهن خير لحن 
Translation: m‏ 
فك Abdullah Ibn Umar & reports that Rasülullàh‏ 


said, "Do not prohibit your women from the musjid 
and their houses are better for them." 


The above Hadith is an order for men that if women seek 
permission to attend the Musjid (on condition there 
exists no possibility of immorality) then do not prevent 
them. However, women were encouraged that they 
should perform their salát at home instead of the Musjid 
because it is more virtuous for them to do so. 


More encouragement is found in the Hadith of Abdullah 
EP MEME 


8 ,137 
رراه أبر داود = مشكرة ص ۲٠۲‏ دار الفكر - بيروت و ص 15 السحة الباكستانية . قال الحلفظ 


ل الح (ج ۲ (We‏ أخرحه vd‏ داؤد وصححه ابن Me‏ 
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bin Masûd 4 He reports!" that Nabi & said: 


عن ابن مسعود رضى الله عنه JU‏ قال رسول الله صلى الله عليه وسلم صلاة المرأة لى 
ببتها أفضل من صلانما ل حجرتما وصلاتما فى مخدعها أفضل من U‏ ال ببتها 


Translation: 

"It is more virtuous for a woman to perform her salát in 
the confines of her house rather than performing it in the 
courtyard and it is more virtuous to perform salát in an 
inner bedroom in comparison to performing it in the 
other sections of the house." 


Due to the encouragement of Nabi &, many women used 


to perform their salat at their homes instead of coming to 
Musjidun Nabawi and a few women ona special basis 


used to seek permission from Nabi & to perform salât in 
the Musjid as they knew that the desire of Nabi & was 


that women should perform salât at home. This is 
evident from the following hadith of Umme Humaid: 


رواه أبر ارد - مشكرة ص ۳٠۳‏ دار الفكر - بيروت وص ٩٩‏ السحة الباكستانية. وأحرحه اين 8 
Ue‏ ال صحيحه رتردد ال SN BU ple‏ من مورق تله النذرى ال الترهيب. وقال BUH‏ ال 
النكت الطراف ve)‏ ص (ITY‏ بعد ما أورده SM‏ من طريق محمد ين الت عن مرو بن عاصم عن DV‏ 
عن قادة عن مررق العحلى عن أب الاحوص عن ابن مسعود قال لکن قال ابن أبى حاتم عن أبيه : رواه 
OUTS‏ عن شعبة عن BE‏ عن عقبة ين وساج عن Gl‏ الاحوص وهو أخبه اه. وكلام i‏ حا هنا 3 
العلل (81/1) الا انه قاله ل حديث لابن محرد الذى جاء بعين المد المذكور ولفظ الحديث تقال حلرة 


الرحلل 3 الجماعة. 


107 


| 
عن آم حميد امرأة a‏ ميد الساغدى رضى الله Uf Lge‏ حاءت إل النبى صلى الله عليه 
وسلم فقالت يا رسول اللها إن أحب الصلاة معك Jui‏ قد علمت ألك تحبين الصلاة 
معى وصلاتك ل بيتك حبر من صلاتك ل دارك وصلاتك ل دارك حير من صلاتك ل 
ححرنك وصلاتك لل ححرتك خير من صلاتك لى مسجد قرمك و صلاتك ل مسجد 
قرمك خير من صلاتك ال مسجدى قال: فأمرت فبئ لها مسجد لل أقصى شيء من 


D تصلى فيه حن لقت الله عز وجل‎ cat رأظلمه‎ Us. 
\ 


Translation: | 9 
Umme Humaid د‎ reports that she went to Nabi & and 


said: “I have the desire to perform salât with you, O 
Messenger of Allah!” | 

Nabi & replied: “Verily I know you desire to perform 
salât with me (your fervour is commendable and it is a 
religious fervour) but performing salât in your inner 
room is more virtuous than performing it in an outer 
room, and your salat in the outer room is better than your 
Salat in the courtyard and your salât performed in the 
courtyard is better than your saldt performed in your 
local Musjid. Your salât performed in the local Musjid 
is better than- your salât performed in my Musjid (i.e. 
Musjid-e-Nabawi)." She ordered that a musjid be built 
for her in her house where she continued performing 
가 


39 i 
SY حى 5375 دار احياء اترات العربى وقال الحانظ فى الفتح‎ ١ رواد مد - الترعيب والترههب ج‎ 
es Si .. حاتت‎ Ula aur الاس نيال الامام الحام) ولاحمد والطيران من حديث أم‎ js 


5 : 5 
الى آل قال واساد ae‏ حسن وله شاهد من حديث اين مسعرد عد أن داؤد اڅ له. (حح الارۍ Oyar‏ 
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salah till the end of her life. 


On the basis of this hadith, Ibn Khuzaimah ,عاذ‎ a leading 
member of the Sháfi'i Fuqahá stated: 


باب اختيار صلاة 히히‏ في Ke‏ على DLs‏ فى دارها Dey‏ فى مسجد قومها على 
صلاتما فى مسجد الى صلى الله عليه وسلم وان كانت صلاة فى مسجد التي صلى الله 
عليه وسلم Jus‏ ألف صلاة في غيرها من المساحد والدليل على أن قول النى صلى الله 
عليه وسلم صلاة فى مسجدى هذا أفضل من ألف صلاة فيما سواه من المساحد أراد به 


صلاة الرحال دون صلاة A ecd‏ . 

Translation: 
"...The salah of a woman in her room is superior to her 
salah in the musjid of Rasáülulláh # even if her salah 


there be the equivalent (in quality) of a thousand saláhs 
performed by males." : 


Ibn Khuzaimah à, further narrates: 


عن عبد الله رضى الله عنه عن النبي صلى الله عليه وسلم قال زن أحب صلاة تصليها 리히‏ 


" ظلمة‎ ea إلى الله فى أشد مكان في‎ 
Translation: 
Abdullah bin Masûd 4$ states: "The most beloved salât 


صحيح ابن خزيعة ج ۲ ص 4ه 140 


أخرحه ابن ace‏ والطبران ل الكبير وقال الميشمى 75/1 رجاله موتقفون e hy‏ ابن خرمة ML‏ 


WLS هريرة‎ al eade من‎ 


109 


of a woman in the eyes of Allah is that salát which she 
performs in the darkest portion of her house". 


Imam Tabráni 3 ~, has narrated the following hadith: 


U pe فى‎ B عن ابن مسعرد رضى الله عنه قال صلاة المرأة لى بيتها أفضل من‎ 
فى دارها وصلاتما ف دارها أفضل من صلاتا نيما‎ De من‎ Jail iar J dey 
'"* سواها ثم قال إن المرأة إذا خرجت استشرفها الشيطان‎ 
Translation: 
Ibn Masûd كك‎ states, " It is better for a woman to 
perform her salah in her bedroom than performing 
salah in her chamber and her saláh in her chamber 
is better than her salah in her courtyard and her 
salah in her courtyard is better than her salah in 
other places." Then he said, "When a woman 
emerges, shaytán lies in wait for her." 


Imam Tabráni dıı, again narrates: 


عن ابن مسعرد رضى الله عنه عن النني صلى الله عليه وسلم قال المرأة عورة وإفا إذا 


LEM 
VA رراه الطيران في الكبير - جحمع الزوائد ج ۲ ص 514 قال الميشمى: رحاله رحال الصحيح وانظر‎ 


"M لابن مسعود 3 التوحيد لابن خزعة ص‎ E 
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193 ` sl I 
امتشرفها الشيطان وإفا أقرب ما تكون إلى الله وهى فى قعر بها‎ c 


Translation: 
Ibn Mas'üd 4 reports from Nabi & that a woman is 


a thing to be concealed. When she emerges, 
shaytan lies in wait for her. And she is closest to 
‘Allah in the innermost recess of her home. 


Allamah Abdul Azim Al-Munziri (656 A.H) su, 
has narrated the following hadith: 


عن عبد الله بن مسعود رض الله عنه عن رسول الله صلى الله عليه وسلم قال AM‏ عورة 
Ul‏ إذا حرجت من yey‏ استشرفها الشيطان UL,‏ لا تكون أقرب إل الله متها في قعر 
les‏ 144 

Translation: 
Abdullah Ibn Mas'üd 4 also reports that Rasáülulláh 
ê said, "A woman is a thing to be concealed. 


رواه الطران ن الكبير - بحمع الزوائد ج Y‏ ص Sud Ju, uz p de, ; AA JU To‏ 2! 
os pil‏ الترغيب عن ابن مسمزد عن البى صلى الله عليه وسلم قال المرأة عورة DU‏ حر حت استشرفها 
الشيطان رواه الترمذى JU y‏ حديث حسن صحيح غريب وابن HP‏ وابن J Le‏ صحيحيهما بلفطه وراد 
وأقرب ما تكون من وحه رما وهى ی قمر Whe‏ 


M ۲۲۹ الطبران لي الأرسط - الترغيب والشرهيت ج ۱ ص‎ oly, 
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When she emerges from the house, shaytaén aie 
wait for her. (Shaytén whispers evil thoughts in the 
people's minds regarding her). A woman is closest 
to Allah in the innermost portion of her home. 


Imam Ibn Májah (273 A.H) ,عاذ‎ has narrated the 
following hadith: 


عن 내‏ هريرة رضى الله عنه أنه لقى امرأة متطبية تريد المسجد ققال يا أمة الجبار أين 
تريدين؟ قالت المسجد قال وله تطييت ؟ قالت نعم قال سمعت رسول الله صلى الله عليه 


رسلم يقول ud‏ امرأة تطييت ثم حرجت الى المسجد لم تقبل لها صلاة حى UE‏ 


Translation: 

Abi Hurairah Æ saw a woman applying perfume 
and entering the musjid. He asked her, "0 
bondswoman of Allah, where are you going?" She 
replied, "To the musjid." He asked her, “Did you 
apply perfume for this reason (to attend the 
musjid)?" She replied in the affirmative. Abû 
Hurairah said, "I heard Rasülulláh 2 saying that 
the woman who applies perfume and goes lo the 
musjid, her salah will not be accepted until she 
baths i.e. removes all traces of the perfume." 


Imam Tabráni i... states: 


c 
» ص ۲۷۱۷ دار اللام‎ ٤۰۰۲ ص 11713 دار الفكر ر حديث‎ Y سنن ابسن ماحه ج‎ 
MNS Je BA dap gle - ر ص ۲۸۸ النسحة الباكستانية و منله لن‎ c الرهاض‎ 


النذرى رراه الطبران إل الاوسط dis yy‏ رحال الصحيح. وهر شبه ما ME‏ 
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عن أم ميد رضى الله عنها قالت قلت يا رسول الله يمنعنا أزواجنا أن نصلى معك ونحب 
الصلاة معك SUB‏ رسول الله صلى الله عليه وسلم صلاتكن في بيرتكن أفضل من 
صلاتکن GB‏ حجركن وصلاتكن B‏ حجركن fail‏ من صلاتكن à‏ دوركن وصلاتکن 
لي دوركن أفضل من صلاتكن لي ابمحماعة " 


Translation: 

Umme Humaid œ (the wife of the Sahábi, Abi 
Humaid As-Sa’idi æ) said that the men of her tribe 
used to prohibit their women from attending the 
musjid. She told Rasülulláh $ that they very much 
desired to perform saláh in congregation with him 
but their husbands were preventing them from 
doing so. Rasülulláh & replied, "For you to 
perform saláh in your inner rooms is better than 
performing 52130 in your chambers. And 
performing salah in your chambers is better than 
salah in your courtyards. And performing salah in 
your courtyard is better than performing salah in 
congregation (with me in Musjidun Nabawi)." 


قالت فأمرت فبئ لها مجد في أقصى بيت في بيتها وأظلمه فكانت تصلى فيه حن لقيت 


رراه الطيران 2 الكبير - بحمع الزوائد ج Y‏ ص 54. قال الميشمى dis)‏ الطبران ف الكبير وفيه ابن MB‏ 


لمبعة وفبه كلام . وقد مر باختلاف يسير. وأحرجه أحمد موه وقد مر أن الحافظ حسّن استاده. 
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147 Y 
الله عز وحل‎ 


Translation: 
Thereafter Umme Humaid x ordered a place to be 


made for salah for her in the darkest room of her 
house and she performed salah there till her death. 


Imam Bukhari (256 A.H) d~, has narrated the 
following hadith: 


عن عائشة رضى الله عنها قالت لر أدرك رسول الله صلى الله عليه وسلم ما أحدث 
النساء لمنعهن اللسحد كما منعت نساء بى إسرائيل HE‏ 


Translation: . 

Aishah 4 says, "Had  Rasülullàh 28 seen the 
behaviour of women, he would have prohibited 
them from going to the musjid. as the women of the 
Banü Isráil were prohibited." 


Commenting on the statement of Âishah $ 
Mouláná Muhammad Yahyâ  Kándhelwi (1334 
ESTER PREMO. 

قال المشمى : رراه أحمد ورحاله رحال الصحيح غير عد الله بسن تيد الفارى وثقه ابسن M‏ 


5 148 
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AH.) x, writes in Al-Kaukabud-Durri: 


149 


فهذا من قرله دليل على سعة علمها ررفور حكمتها 


Translation: 
"The statement of Aishah indicates her vast 
knowledge and abundant wisdom." 


When Amirul 'Mu'minin Umar 4 finally enacted 
the prohibition to prevent women from going to the 
musjid, they complained to Aishah à. 


Allâmah Muhammad Ibn Mahmüd Akmalud-Din 
Al-Bábarti 3, states: 


ولقد ud‏ عمر النساء عن المنروج إل المسا حد فشكر إلى عائشة رضى الله عنها فقالت 
Ir‏ 


لر هلم النبى'صلى الله عليه وسلم ما علم عمر رضى الله as‏ ما أذ لکن بي الخروج 


Translation: 

Umar œ had prohibited the women from attending 
the musjid. As a result, the women complained to 
Aishah عق‎ In response to their complaint, Aishah & 


oP ees الد ى عل حل الل على ج اع‎ a 
we’ الدری على جامع اح‎ OSS 
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replied, "If Nabi & had known what Umar knows 


(of the condition of women), he would not have 
granted you permission to emerge (ie. to leave 
your homes and come to the musjid for salah). 


Sheikh Ibn Arabi (543 A.H) »—, states in his 
annotation of Jámi' Tirmizi: 
وابن مسعرد رضى الله عنهما لي جماعة أن بنع النساء المساحد رأن يلزمن‎ te رأت‎ 
Iu 
Aa قعر‎ 


Translation: 

"Áishah & and Ibn Mas'üd 4 are of the opinion 
that women should be prevented from the Musjids 
and that they should necessarily cling to the dark 
comers of their home (when performing salih)." 


Hafiz Nürud-Din Ali Ibn Abi Bakr Al-Haythami 
(807 A.H.) x, states: 


ولحمر هند أحمد عن سالم JU‏ كان هسر رحلا غيررا OG‏ إذا حرج إلى العطلاة ex)‏ 


——— —— 
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عائكة بنت زيد فكان يكره خروجها ويكره aa‏ 

Translation: 
When Umar $ used to proceed to the musjid for 
salah, his wife Atikah $ used to follow him. Umar 


% was extremely bashful and disliked her going to 
the musjid. 


Imam Bukhari (256 A.H) ù, has narrated’ the 
following hadith: 


عن ابن عمر رضى الله عنهما قال كانت امرأة لعمر تشهد صلاة eal‏ والعشاء فى 
الجماعة خقيل لحا لم تخرجين وقد تعلمين أن عمر يكره ذلك ويغار قالت فما ees‏ أن 
is. 3 ` `‏ 
aus‏ قالوا بمنعه قرول رسول الله صلى الله عليه وسلم لا تمنعوا اماء الله مساجد الله 
Translation:‏ 


Abdullah Ibn Umar 4 reports that the wife of 
Umar # used to-attend the Fajr and Isha Salats in 


the musjid. She was asked why she ‘went’ out when - 


she knew that Umar 4 disliked this act and he was 
bashful. She. asked, "Then why does he not prevent 
me from going?" The people said, "The statement 
of Rasülullàh & 'Do not prevent the female slaves 


————————— 
metes 
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of Allâh from attending the  musjids of Allah’ 
prevents him from doing so." 


This hadith explicitly states that Umar o& disliked 
women attending the Fajr and Ishi Saláts. This 
hadith is reported in Muwattà Imám Mâlik with the 
statement that when the wife of Umar & would ask 


him permission to attend, he would remain silent. 
The above narration of Bukhari explicitly indicates 
that the silence of Umar & was not due to his 


acceptance but on the contrary it was due to 
abhorrence. 


Atikah &, the wife of Umar .& explaining her 
reason for having discontinued her practice of 
attending the musjid, said, 


کنا څخرج حين كان الناس "Lb‏ 
Translation:‏ 


"We used to emerge when people where yet 
people." 


Hadrat Atikah's attitude indicates that the practice 
of women attending the musjid was discontinued in 
the early stages of Islam. 


——  ——Ó——— 
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re was initially married to Abdullah, the son of 
u Bakr #. They were greatly attached to each 


age When he was martyred, she married Umar 
b. Rng to a narration, she married Zaid Ibn 
first before marrying Umar æ. After the 
emise of Umar æ, Zubair Ibnul Awwám 4 
proposed to her. She was a beautiful woman and 
ee excellent character. She made a 
a. 7 him not to prevent her from 
Me ae e musjid for Isha Saláh, not to beat her 
في‎ to prohibit her rights. These were the same 
Eis conditions she had made with Umar 4» 
ubair 4 H 
A d accepted these conditions although he 
Perd ad action of going out. When he told her 
cia eelings, she asked him why he did not 
A a He replied that he had to abide by the 
et b: e had initially made. Nevertheless, he 
leaning die f plan in order to prevent her from 
Sd oin ai One day he waited for her to 
ie n € road to the musjid. It was dark and 
er 22 د‎ ji As she passed by, he touched 
immediately e became very upset and 
نا لله وانا اليه راجعرن‎ 
Translation: DET 
“To Alla 
ode "i do we belong and to him do we return." 
wc Mesa home. On the following day 
ie : ES for the Ishá Saláh and she heard 
à id not make any movement. Zubair 
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a asked her the reason for not doing so. She 
replied that the times had become corrupt. She then 
took an oath never to go out again. Zubair 4 now 


knew that she would never emerge again. He then 
informed her of what had happened. According to 
one narration, after the death of Zubair # she 


married Hasan Ibn Ali æ who was her last 
husband.'* 


Imam Tabrani dw, has narrated the following 
hadith: 


عن أ عمرو الشيبان أنه رآى عبد الله يخرج النساء من المسحد يوم اللدمعة ويقول 


Sin dior‏ جو لک" 


Translation: 

Abü Amr  As-Shaybáni  narrates that he 
Abdullah Ibn Mas'üd « expelling the women from 
the musjid on Fridays and saying to them, "Go 
home as your homes are better for you." 


saw 


Commenting on this hadith, Mufti Kifayatulléh 


LELI 1‏ 
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(1372 AH) z. ., states that encouraging women to 
attend the Jumu'ah Salah is in conflict -with this 


hadith." 


Imam Abdur-Razzáq (211 AH) x. .; states in his 
Musannaf: 


عن ui‏ عمرو الشيباق قال جاء رجل JU‏ كان Ju‏ صلاة SAN‏ يتها حير Dee‏ 
فى دارها JU‏ له أبو عمر ولم تطول ؟ cam‏ رب هذه الدار يع إين مسعود GE‏ قلع 
لي اليمين , ما مصلي لإمرأة حبر من بيتها الا فى حج أو عمرة إلا امرأة قد يعست من 


T قيل مامنقليها ؟ قال أبو بكر إمرآة عجوو قد تقارب خطوها‎ , 번다 فهي في‎ Syl 


Translation: 

Abi Amr As-Shaybáni says that a man came and 
said, "It used to be said that a woman's salah is 
better in her home than her courtyard. Abü Amr 
asked him, "Why are you delaying? I heard the 
master of this house viz. Ibn Mas'üd taking an oath 
and emphasizing his oath and saying that no saláh 
is better for a woman than the one in the house 
except in hajj and umrah. The exception from this 


7 11414 ص‎ ٣ ج‎ Us 
1 عن النورى عن أيه عن أى عمرو الشان ويسط الشيخ حي‎ (VO عبد الرزاق (ج ۳ ص‎ em 
QTT4/4) روا الطران ن الكيم‎ Toft بجمع الزوائد‎ cult الرحمن الأعظمى ن طرقه ن التعليق. وقال‎ 
HA ورحاله موتقون (وهو من طريق عبد الرزاق). اه واتظر اعلاء السنن 771/4 وما مر من تويب ابن‎ 
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an old woman that has lost hope due to old 
ase and she is in her manqal (socks). It was ids 
sc is her mangal. Abi Bakr said it refers to 
old woman who takes short steps. 


ruling is 


Allamah Zafar Ahmad Uthmáni (1310-1394 A.H.) 
bar, states: 


ينبغى تيده برقت الضرورة كما اذا حضرت المسجد للطواف ف الحج والعمرة قلا بأ 
e Q 2‏ 

لما ds ob‏ و ة أو حضرت EE a‏ 

coll التبوى للتليم والصلاة على‎ 1١ فيه وحنها أو جماعة أو حضرت‎ dm" 
أن تأتى اللسحد‎ Liy صلى الله عليه وسلم فلا يأس لصلاتها  المسجد تحية أ و مكتوبة‎ 
: الحرام أو المسحد التبرى لاحل الصلاة فحسب فيتافيه قوله صلى الله عليه وسلم‎ 

06 Di 
ومن صلانك ق مسجدى‎ : JU صلاتك 2 بيتك خر من صلاتك فى حجرتك” الى أن‎ 


EST FP 


Translation: 8 

This narration has to be confined to the time of 
necessity. For example, when a woman attends the 
Musjidul Harám for tawáf during hajj and umrah, 
there is no harm in performing salah alone or 
Joining the congregation. Or she attends the 
Musjidun Nabawi to offer salam, there is no harm 
in performing tahiyyatul musjid saláh or a fard 
Salah. However, if she comes to Musjidul Haram or 
Musjidun  Nabawi with the sole purpose of 
Peforming salah, then this action contradicts the 
Statement of  Rasülullàh 2: “Your salah in your 


a ae wet 
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inner chamber is better than your -salah in your 
room...” until he said, “and better than your salah 
in my musjid.” And Allâh knows best. 


Sheikh Muhammad Zakariyyé Kándhelwi (1402 
A.H) dıı, states in his annotation of Sahih Bukhárf: 


60 
كان بن عمر رضى الله عنه يقوم حصب النساء يوم ie A‏ من السحد 


Translation: 


Abdullah Ibn Umar 4 used to stand up on Fridays 
and expel the women from the musjid. This 
Occurred in the presence of all the Sahábah d and 
none of them objected to his practice. 


Imám Abdur-Razzáq (211 A.H) xz. ., has narrated 
the following hadith in his Musannaf: 


161 
عن أعمش عن إبراهيم قال كن له ثلاث نسوة ما صلت واحدة منهن D‏ مسحد الى 


کی اید a‏ 


160 - i i ㆍ H 
سفيان عن أى قروة الحسدان عن أل‎ U وكيع‎ 나노 فقال:‎ TA LY شية ال مصنفه‎ al اعرحه ابن‎ 
الساء بخرحهن من المسحد يوم الجمعة. راتظر لامع الدرارى‎ a اين مسمود‎ 


are‏ ان قال رات 
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lation: 1 
a u, reports that Ibrahim Nakha' »—-, had 


three wives and none of them performed saláh in 
the musjid of the locality. 


Aishah 4 reports: 
عن عائشة رضى الله عنها ذالت كان نساء ب اسرائيل يتخذن أرحلا من حشب يتشرفن‎ 
a ٠ للرحال ال المساحد فحرم الله عليهن الباسر‎ 
Translation: 0 | 
"The women of the Banû Isrdil used to make 


wooden stilts to peck at the men in the musjid. Asa 
result, Allah made the musjids harâm for them ... 


This hadith indicates that when the intention of the 
Israelite women became corrupted and they € 
evil, Allah prohibited them from the د م‎ 
Accordingly, the evil and misconduct prevalen 
after the era of Rasülullàh && also requires the same 
judgement to be passed against the attendance r 
women, namely that they should be prohibited. 


ae 
551 0801-١18٠ ص‎ T الصف لمد الرراق ج‎ 


^ Lo! £O; لمد‎ a 
wk احرحه الرراق‎ +: edo قال‎ ١14 الرراق ج ؟ مى‎ 
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any order of the previous .ummats has not been 
abrogated by Shari'ah, then it will still be applied in 


this ummah.'e 


The Fuqahá and the Muhaddithín 


The Fuqahá and Muhaddithin were men of great 
piety and intellect who followed the Sahábah 4. 
They lived in the khairul qurün (the best era), 
having obtained their knowledge and training at the 
hands of the Sahábah 4 and Tábi'in. What was 


their attitude to women emerging from their homes 
to attend the musjid? 


The Muhaddith Abdur Razzáq (211 A.H) mı 
quotes: 


أخرج عبد الرزاق عن عبيد الله بن عمر عن نافع انه كان لا يخرج نسائه فى 
لكان 
Translation:‏ 


“Ubaidullah Ibn Umar states that Nâfi’ would not 
allow his wives to attend the Eid Salah.” 


Imam Tirmizi (279 A.H) dı, narrates: 


كفاية call‏ جه ص [제‏ 3" 


الصف لعبد الرزاق ج 7 ص 7:05 راحرج اہن ا شیا (۱۸۲/۲) حدشا وكيععن i^‏ 
Ol‏ عن عبد الله إن حابر عن نافع عن ابن عمر انه كان لا p LÀ‏ ناله ال oe!‏ 
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ويروى عن سفيان الثررى أنه كره اليرم MN PET CIP!‏ 


Translation: 

It is reported that Sufyán Thauri ,رما‎ a great 
scholar of Hadith and a teacher of the Sihah Sittah 
(six authentic compilations of Hadith), disliked the 
emergence of women nowadays for the Eid Saláh. 


Abdullah Ibn Mubárak (181 A.H) ,رعذ‎ the great Tábi'i 
and reputable scholar of Hadith was the teacher of Imám 
Bukhari (256 A.H). Regarding him, Imám Bukhari 5, 
writes in his booklet'* رفع اليدين"‎ eje "فرة العبنين‎ : 

“Imam Abdullah Ibn Mubarak ıı, was the greatest 
Âlim (learned man) of his time. If the people, 
instead of following other less knowledgeable 
Scholars, followed him, it would have been better.” 


The following quotation has been narrated from 
Abdullah Ibn Mubarak x: 


أكره اليرم المخروج للنساء ل العيدين op‏ أبت AM‏ الا أن تخرج فليأذن لها زوحها أن 
1 


. 67 
تخرج ال أطمارها ولاتتزين of‏ أبت أن تخرج كذلك فللزوج أن منعها عن TIA‏ 


3 .. 

Ses الس‎ ٠ ص ۱1۹۸ ر ج اص‎ ۰٤۰ الترمذى حدبكث‎ ele 
166 

قرة العينين للبخارى ص V?‏ 


167 
جامع الترمدى ص ۱۱۹۸ دار السلام الرياض Jg Ji,‏ عبد الله بن المارك الحافظ ابن عبد الم ل 
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Translation: 

"I dislike women to emerge nowadays for the Eid 
Saláhs. If the wife insists on emerging, the husband 
should permit her to go out in tattered clothing and 
not beautify herself. If she refuses to go out in thal 
state, the husband may prevent her from emerging." 


The Muhaddith, Ibn Khuzaimah 3, states: 


عن عبد الله قال اذا لبست المرأة ثيابها ثم eoe o‏ قبل أبن تذهبين فتقول أعود مريضا أر 
أصلى على جنازة أو أصلى ل مسجد فقبل وما تريدين بذلك فتقرل وجه الله والذى لا 
اله غيره ما التمست المرأة وجه الله Jes‏ ان تقر فل بيتها وتعبد رها "" 


Translation: 

Abdulláh states: When a woman wears her clothing 
and goes out and if she is asked, “Where do you 
intend going to?”, she will reply, “I want to visit 
the sick or perform janázah salüh or perform 50101 
in the musjid.” If she is asked, “What is: your 
intention by doing that?” she replics, “To seek the 
pleasure of Alláh." I take an oath in the name of the 
Being besides whom no one celse is a deity, a 
woman can never achieve the pleasure of Allüh in 


511/٠١ aged‏ ثم JU‏ : أآرال العلماء لى هذا 니니‏ متقاربة ap y aall‏ قول ابن المبارك لاله غير 
حالف لشي, مدها ag)‏ له قزل عالشة لر أذرك رسرل الله صلى الله عليه وسلم ما أحدثه النساء 여씨‏ 
السحد رمع أحرال الناس البرم (PLT)‏ رمع فضل صلرة المرأة ل Ua‏ لتدبر ذلك, 


كناب due si‏ وائباث صفات الرب لابن حزممهة ص ۱۸ ٠١‏ 
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any act like how she does when she remains in the 
confines of her home and worships her Lord. 


Allamah Taqiud-din Ibn Daqiq Al-id (702 A.H.) بع‎ 
u explains the reason for the women attending the 
musjid during the era of Rasülulláh 4: 


والمقصرد بذلك بيان المبالغة ل الإجتماع واظهار الشعار وقد كان ذلك الوقت اهل 


الإسلام ل حيز AW!‏ فاحتيج الى المبالغة باحراج العراتق وذوات الخدور" 


Translation: 

"The aim was that the congregation be larger in 
size and that the distinguishing characteristic of 
Islam be exposed. At that time, the number of 
Muslims was less. Accordingly, there was a need 
for allowing the old women and those who were 
veiled to attend the congregation." 


Allamah Muħammad Yahya  Kandhelwi (1334 
AH.) acn, writes in Al-Kaukabud-Durri: 


رل ذلك إظهار شركة المسلمين رتكثير سرادهم وما پنعکس من ألرار صلحالهم على 


170 
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Translation: 

"The benefit of emerging for .the Eid Salah is to 
display the authority of the Muslims and show their 
large numbers. Furthermore, the spiritual light and 


effulgence of the pious can be transposed on to the 
others.” 


Allamah Muhammad Yûsuf AJ-Binnori (1397 
A.H.) 4, quotes Imam Taháwi (321 A.H) x: 


كان الأمر gery‏ أول الإسلام لتكثير المسلمين ف أعين العدو"" 


Translation: 


"The order for women to attend the congregation of 
Eid during the earlier period of Islam was in order 
to increase the number of Muslims in the eyes of 
the disbelievers." 


Allámah Yûsuf Binnori (1397 A.H.) ù, further 
goes on to quote the sources of all the different 
schools of thought after which he says: 


وعلم منه أن أصل مذهبنا كما قاله شيخنا جواز الخروج للنساء للعيدين غير أنه منعه 
المشايخ رأرباب الفتوى لفساد الزمان فما يصدر الطعن من المدعين العمل بالحديث على 


معارف السنن للعلامة محمد يوسش QJ‏ 4 ص 440 JU,‏ الامام أبرحعفر ا 


الللحارى فيما تقله عنه المصاص لل مختصر احتلاف العلماء (ج اص J sy ATT‏ ان يكرن 
ذلك والمسلمون قليل فأراد التكثير بحضورهن ارهابا للعدر واليوم فلا يتاج الى ذلك. 
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المذهب الحنفي 3 هذه المسألة UL‏ هو من قلة التدبر والغفلة عن أصل المذهب” 


Translation: 
"From this it can be realized that the original 
verdict of our math-hab as our Sheikh (Allamah 


Anwar Shah Kashmiri 1.) has stated’? is that it is 


permissible for women to attend the Eid Salah 
except that the Mashdikh amd  Muftis have 


-prohibited it due to the corruption of the times. 


Accordingly, those who claim to practise on the 
ahádith and who have accused the Hanafi Math- 
hab have done this due to lack of understanding 
and ignorance of the principles of the math-hab." 


Old Women 


Among the early Fuqahá, there.existed a difference 
of opinion regarding the question of old women 
attending the — musjid. While some  Fuqahá 
maintained that old women may come to the 


Musjid for certain salah only"* others averred that 
they may attend all saláhs. However, regarding 


E CREER 


m 
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العرف الشذى للعلامة محمد أنرر شاه m Mut Hy‏ 
etie ilic‏ ی ای Side dido asl‏ 
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women who are of marriageable age, the ruling of 
prohibition is emphatic. 


The following ruling is recorded in Al-Hidáyah: 
يعن الشواب منهن لا فيه من خوف الفتنة ولا بأس للعجوز‎ WL ويكره لحن حضرر‎ 
| T أن تخرج فى الفحر والمغرب والعشاء‎ 


Translation: 


"It is makrüh for young women to be present for 
Jamá'ah (that is, salah in the musjid). However, old 
women may come for Fajr, Maghrib and Isha 
according to Imam Abû Hanifah à... According to 


Imám Abû Yûsuf and Imám Muhammad us, it is 


permissible for old women to attend the musjid for 
all saláhs." 


Other Schools of Thought 
The ruling of the Shafi'i Math-hab is as follows: 


وحكى الرافعى وجها أنه لا يستحب لمن الخروج بحال . ثم قال وهذا كله حكم العجائز 
اللراتى لا يشتهين وأما الشابة وذات الجمال ومن تشتهى فيكره لمن الحضور لما ل ذلك 


176 دار الكتب العلمية - بيررت‎ "١ ص‎ \e Mal 


Accordingly, the Maliki Math-hab is 
SR سي‎ E 
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` 176 
من حرف الفتنة عليهن JAJ‏ 


tion: 
i s narrated that it is not preferable at all for 
women to emerge. This is with regards to old 
women who do not incite desire in males. As for 
young girls, attractive women and those who 
arouse desires, it is makrüh for them to attend the 


congregation due to misconduct either due to them 
or due to others. 


Allamah Aini (855 A.H) رمات‎ writes about the 
Máliki Math-hab: 


وعن مالك أن هذا الحديث ونحره محمول على العجائز T‏ 


Translation: 

According to Imam Malik (179 A.H) s—., the 
ahádith indicating permissibility apply only to old 
Women," 


similar to 


176 


1 Y 
Dieu شرح المهذب كما ل معازف‎ 


v 
lov „i 
TCU عمدة القارى شرح صحيح‎ 
m 


Yoy 
wl € لامع الدراری على جامع اللخاركىا‎ 


132 


what Almh Aid z=, hes mentioned in Umdenl 
Qazi in ta old women are permitted while young 


The Hambali Math-hab has the following ruling: 


LB gn 1 rs:‏ مستحب قال as;‏ تبحس وجو 
E]‏ = 
الاتصارۍ -- SL:‏ ونين p C ELE... £I‏ مے z—À‏ 
Translation:‏ 
“The emergence of women for the Eid Salah is‏ 


permissible bui not preferable. Ibrahim  Nokhai, 
Yahya Anszi, Sun and Ibml Mubérek have 
regarded it es makrith It is also makrûh for young 
women io emerge due to misconduct.” 


This is the view held generally by the early Fugahà 
of Islam However, the later Fugahá expanded on 
the pronibiion to include all women, even women 
of old age. In view of the deterioration in the 
morals of people and the rise of vice, the Fugahá 
upheld the total prohibition of women attending the 


Sheikh Muhammad Ibn Mahmûd Akmalud-Din Al- 
Bébari +. writes in his ennotation of AI-Hidáyah: 


n ` 
E te: 2.9 
erie se 


MD vee Ye- 
٣٣٣٢ ص‎ ٢ نمی ج‎ 


m aA US حتورهن فق الصلوفت‎ OS والقترى الوح على‎ 
Translation: : SM 8 
"Today the verdict 1s that it is makrûh for women 
م‎ attend all salahs due to the prevalence oi 
3 lity. " 


Allamah Aini (855 AH) s —— writes: 


= نا 
وحروحهن سيب حراج وما يقضى إلى الخرام قحرام 


Translation: 
Their emergence is a cause of har’m and whatever 
leads to harém is also haram.” 


A similar siziement can be found in Allimsh Alè- 


ud-Din Al-Kasani’s (587 AH) 5. 4/Badaids- 
pee 


= C —" Roms 
TYY العلمية جا ص‎ [S مع قح العدير حار‎ WIE شرح‎ MOS 


T اح +اعى جوع‎ wire sw 


LE; ON Mu‏ عى ١١۷‏ - ايح ام ميد كبك - TSS‏ لعن 
PF‏ 
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Hafiz Ibn Hajar Asqalánt (852 A.H) ıı, states: 


ان حيث كان ف حروجهن اختلاط بالرحال ف المسجد أو طريقه أو قويت خشبة الفتنة 
علبهن لتزينهن وتبرجهن حرم عليهن الخروج ... ووحب على الامام أو HE‏ منعهن عن 
184 
ذلك 
Translation:‏ 

n S d. 내 0 ㆍ 
in intermingling with males prevails, whether 
A e musjid or on the roads or there exists the 
WM of misdemeanour because of women's 
nae and displays of beauty, then it is 
en for them to emerge ... it is incumbent on 


the Imám i 
or his representati 
1 ve to preven 
from emerging." à 2 


Allámah Ibn Humám (869 A.H) 3, said: 


عمم all 9 tll‏ للعجائز والشراب فى الصلرات كلها لغلبة الفساد فى سائر 


185 
الأوقات 


M S ie جع‎ 


184 
لامع الدرارى ë‏ اص Tov‏ 


105 
es‏ القدير شرح الهداية ج۱ ص TY‏ 
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Translation: 
"The latter Fuqahá have stated that the prohibition 
includes young as well as old women. The 
prohibition applies to all the saláhs because of the 
danger of the prevalence of unchaste behaviour at 
all times." 


Mulla Ali Qari (1014 A.H.) dı, states ™: 


والمختار منع jen‏ عن حضرر الجماعة فى جميع الأوقات فضلا عن الشابة لما روى 
البخخارى عن يحي بن سعيد عن عمرة عن عائشة رضى الله عنها Uf‏ قالت لر أدرك رسول 
الله صلى الله عليه وسلم ما أحدث النساء لمنعهن كما منعت نساء بين اسرائيل قلت لعمرة 
J‏ منعن؟ قالت نعم. وتقول عائشة ترفعه أيها الناس الموا نساءكم عن لبس الزيئة 
والتبختر ف المساحد فان بى اسرائيل لم يلعنوا حى لبس نساءهم الزينة وتبخترن فى 
المساجد 


Translation: 

"The preferred view is that old women should be 
prevented from attending the congregation at all 
times, let alone young girls because of the hadith 
which Imam Bukhari sı, has narrated from Aishah 
that if’ Rasülulláh had to witness the conduct of 
the women, he would have prohibited them from 
the musjid as the women of the Banû Isráil were 
prohibited. Yahya Ibn Sa'd dı, (the narrator of the 
hadith) asked Umrah whether the women of the 


رراء ابن عبد الر ال التمهبد - فتح باب العناية رح النقابة Ve‏ ص H6 ۲۸٤‏ 


16 


Wand RN were prohibited and she replied In the 
كال لاله‎ Then Athal a veports that Rasullah 
MR owl "0 people, prevent your women Aom 
Wing clothes of beauty and arogance dn the 
wuyi Ae very the Nand ful were not oural 
wil hee women  adomed themselves — with 


attiwetive clothing and proudly showed off in the 
MANUS," 


states s‏ مد Uadrad: Dto Aint (SSS AD‏ لفطلاك 


eut ceil‏ غاي gall‏ ل الكل فالا al‏ للحن ريخل أراه telad‏ المحم 
olde shes‏ يقلي الو de‏ ولا thalai Ala Inn] E Waal We yes‏ 
yv ver ١ Ally‏ لتحيل al‏ 
VYanslations‏ 
Maday the veniet is that woma‏ 
aw‏ اناعد salhe and hite‏ 
especially those‏ ل" USGA and the Congwgatione of‏ 
iguorant orators Who imitate the Wlama but their aim is‏ 


Wel ly to NM ls iN the | T ow nal 4 : 
때 etes and eg " 
Wath," KÛ earn secular 


1 be prohibited ftom all 
h, the two Bids, Salatul 


We is mentioned in Aang 01500 


LU 
WM US seh لطهيي‎ ea al كل‎ 


VAAN على‎ tad aly 
MED EE 
0 INT 5 Ne ENT 
M qq 니카 ١ لدان مالاا ع‎ 
ilu es 
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‘Tranalation: 
“Today the Mtwa is that it ls madedh for women to 
attend any saldh due to the appearance of 
misconduct." 


AllAmah thn Abidin As-Shàmt (1203 AH) عط‎ states: 


seadli ale Nu! ډار عدولا‎ Ml Je y ea u داو‎ LOES] حضرردن‎ OND 
5 MN ald) به‎ pall 


‘Translation: . 
“t is makrih for women to attend the congregation 
even though it be Jumuah or Bid or a lecture and 
even it is an old lady at night, This is the accepted 
veniet due to the corruption of the times," 


Allàmah Zainud-Din lbn Mujaim soe, writes in al 
Nahrur Raig M 


رادار ابرم على ALN‏ ل "كل ERES shea‏ 


Translation: 0 

“Today the wendet is that it is matr for women 
to attend all the salihs due to the emergence af 
corruption." 

Ww a ate Amdt الدب‎ 


دم درج اص eA‏ رمف ل السابرى الالكوية عاص ؟ Wh eS Ness‏ 
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imám Bukhari (256 A.H) =, has narrated the 
following — hadith'"- 


é é‏ قال a‏ التآدتكم تاءكم 
عن اين عمر وضى ال عنهما عن التى صلى اه عليه وسلم BIG‏ وتاء 
Dx‏ إلى للجد 1956 حن 


Translation: 
Abdullah bin Umar 4 reports that Nabi Æ said: “When 


your women seek permission to come t ji 
c o the Musjid at 
night, then you should grant them permission." "s 


Mouláná i 
= Khalil Ahmad Saharanpuri (1346 AH) zw: 


سدس مم ~ 
وقيه أنه ينيغى أن يأذن ها ولا Lace‏ مما قيه متقعتها وذلك اا م يخ القسة عليها و 
m‏ 
وقد كان هر EE ION PE‏ 
Translation:‏ 
above Hadith indicates that if a woman seeks‏ 


Permission at night, the request should be accepted and 
و ي‎ 


m 
PEOR 2 
SALAM ریا و ح١ ص‎ ou ALPE n سیم‎ 


ux ١ L L 0 >‏ 
اة الشيخ a‏ على السهار نفررى على صحيح الحارى ج١‏ ص ES d, ٠١‏ 


يي يمه 
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she should not be prevented from attending if there is 
benefit for her. This permission should only be granted if 
there exists no possibility of immorality from others or 
from her. This was the prevalent condition at that time." 


Hence, Allàmah Badrud-din Aini (855 A.H) + —., the 
commentator of Sahih Bukhari, states: 


وقد قلا ن المطلق ال ذلك حمول على المقيد وقيه أنه ينيغى أن 03k‏ ها ولا Gee‏ ما قيه 
متفعتها وذلك 년‏ لم ينف القحة عليها ولا U‏ وقد كان هو MEY‏ فى ذلك الزمات 


193 r 
Ogg قلاف زمانا هنا فان القاد فيه قاش والقدون‎ 


Translation: 

"And we state that the permission (mentioned in the 
hadith) refers to specific permission i.e. in those 
narrations in which the word "night" is not mentioned, it 
is implied. Similarly, (the above) indicates that where 
there exists benefit for a woman, she should be given 
permission and not be prevented. However, this applies 
to that time or period when there is no possibility of 
immorality nor is there any possibility of another falling 
into immorality due to her. This (safety from immorality) 
was prevalent at that time (i.e. the time of the Sahabah 
4), unlike our era wherein evil and vice is very 
widespread and promiscuous people are in abundance." 


E 
٠١۷ شرح صحيح البحارى ج 7 ص‎ Los 
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The author of Lámiud-Darári, Sheikh Zakariyyà 
(1402 A.H) dı, asks, 


وإذا كان ذاك ف زمن العلامة العيئ المتوق ف سئة مس و حمسين Oy‏ مأة فماذا ترى 


ل زمائنا هذا المملو بالشرور 시세;‏ 

Translation: 
“When this (rampant misconduct) was the situation 
during the time of Allamah Badrud-din Aini who 
passed away in the year 855 A.H. then what do you 


think of the present age saturated with 
impropriety?" 


Imam Bukhari (256 A.H) sw, has narrated the 
following hadith in his sahih: 


عن الزبير بن عدى قال Gal‏ أنس بن مالك فشكونا اليه ما يلقون من الحجاج فقال 
اصبروا فانه sh Y‏ عليكم زمان الا SW‏ بعده شر مله m‏ تلقوا ربكم سمعته من لبيكم 


Eu zi P e 
Translation: 


لامع الدرارى على سامم البخارى ج ١‏ ص ٣٣۹‏ 194 


195 دو‎ : 
MUS U اللحة‎ ٠١ ١۷ ص‎ Y [a السلام ر‎ joe. حديث ۷۰۹۸ ص‎ slat 
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Zubair Ibn Adî 4 narrates that he came to Anas Ibn 
Malik 4 complaining to him about the oppression 
of Hajjaj. Anas æ replied, "Be patient for indeed 
every era will be succeeded by one worse than the 
previous one until you meet your Lord. I heard this 
from your prophet (Rasülulláh) &&." 


Hafiz Ibn Abdul Barr (463 A.H) dı, states: 


وفيه دليل على أن أحرال الناس تغيرت بعد مرت رسول الله صلى الله عليه وسلم 
نساء ورحالا وروی عن ul‏ سعيد الخدری أنه قال ما نفضنا أيديساعن قبر 


رسرل الله صلی الله عليه وسلم ag‏ أنكرنا VT Lau‏ 


Translation: 

This hadith (of Aishah 4) indicates that the condition of 
the people, men and women, had changed after 
Rasülullàh 4. It is narrated by Abd Sa'id Khudri & who 
said, “We had not yet dusted our hands off the grave of 


Rasülullàh && when we perceived a change in our 
hearts.” 


Who can deny the existence of the worst types of 
misconduct in our age? If anyone chooses to be become 
blind and deny the existence of the evil predominant in 
our times, should peruse the statement of Allàmah Aini 
(855 A.H) +a, the commentator of Sahih Bukhari, who 
lived in the eighth century of Islam: 


الشمهيد لما ال eg‏ من المعان والمسائيد لابن عبد الم ج ٠١‏ ص ITO‏ 
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لو شاهدت عائشة رضى الله عنها ما أحدث نساء هذا الزمان من أنواع ASM e aJ‏ 
لكانت أشد إنكارا ولا سيما نساء مصر OP‏ فيهن بدعا لا توصف ومنكرات لا تمنع. 
منها ثيامن من أنواع الحرير المنسوجة أطرافها من الذهب والمرصعة باللآلئ وأتواع 
الجواهر وما على رعرسهن من اللأقراص المذهبة المرصعة باللآكئ والجواهر الثمينة delis‏ 
الحرير المنسوج بالذهب والفضة الممدودة وقمصانمن أنواع الحرير الواسعة الاكمام حدا 
السابلة أذيالما على الأرض مقدار أذرع كثيرة بحيث يمكن أن يجعل من قميص واحد ثلاثة 
قمصان وأكثر ومنها مشيهن فى الأسواق ف ثياب فاخرة وهن متبخترات متعطرات 
مائلات متبخترات متزاحمات مع الرحال مكشوفات الوجوه فى غالب الأوقات. ومنها 
ركومن على الحمير الغرة وأكمامهن سابلة من الحانيين ف أزر رفيعة جدا. ومنها AK‏ 
على مراكب فى نيل مصر وخخلجافا مختلطات Sle JU‏ وبعضهن يغنين بأصوات 진노‏ 
مطربة والأقداح تدور بينهن. ومنها غلبتهن على الرجال وقهرهن إياهم وحكمهن علبهم 
بأمور شديدة. ومنهن نساء يبعن ASA‏ بالأجهار ويخالطن الرحال فيها. ومنهن 
قوادات يفسدن الرجال والنساء ويمشين بينهن بما لم يرض به الشرع. ومنهن صتف بغايا 
قاعدات مترصدات للفساد ومنهن صنف دائرات على أرجلهن يصطدن الرجال. ومنهن 
سوارق من الدر والحمامات. ومنهن صنف سواحر يسحرن وينفئن لف العقد. ومنهن 
بياعات فق الأسراق يتعايطن بالرجال. ومنهن دلالات نصابات على التساء. ومنهن 

3 ودفافات يرتكبن هذه الأمور القبيحة بالأحرة. ومنهن مغنيات يغتين بائواع 
i AA NO‏ للرجال والنساء. ومنهن cout Are‏ يخطبن للرجال نساء لها أزواج 
SET‏ غير ذلك من الأصناف الكثيرة الخارجة عن قواعد الشريعة. فانظر 
co qx‏ ; الله عنها من JUS‏ أدرك رسول الله صلى الله عليه وسلم ما 
إلى ما قالت الصديقة رضى 1 D‏ 
أحدئت النساء وليس بين هذا القول وبين وفاة الى صلى الله عليه وسلم الا مدة يسيرة 


ge‏ نوا 
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على أن نساء ذلك الزمان ما أحدثن جزأ من ألف جزء ما أحدثت نساء هذا الزمان157 


Translation: 
«If Aisha had to witness the evils and innovations of 


this era (the eighth century), her rejection would be more 


vehement. The women of Egypt in particular, are 
involved in such innovations which cannot be described. 
And they are immersed in such evils which cannot be 
prevented. From amongst the innovations they are 
involved in, some are: 

ethey don garments of silk fabric whose edges are 
gilted and which are studded with gems and pearls. 

e their hair is adorned with golden beads studded with 
expensive pearls and gems while their silken scarves 
are woven with golden and silver threads. 

* their dresses are manufactured from all kinds of silk 
with extremely broad sleeves, while metres upon 
metres of the tails are lowered to the ground to such 
an extent that three dresses or more can be sewn from 
one dress. 

ethey parade the shopping malls with exquisite 
clothing, strutting around heavily soaked in perfume, 
enticing others and prancing around men with their 
faces open most of the time. 

e they ride on the finest donkeys with their sleeves 
hanging down from both sides while they are wrapped 


عمدة القارى شرح صحيح البخارى ج ١‏ ص 164,188 ”19 
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in delicate and fine shawls. 


*they travel on different conveyances in the Nile River 
while it is filled with males. 

* some of them sing with delightful and charmingly 
high-pitched voices while the goblets circulate among 
them. 

* they have overpowered the men and are ruling them 
by making all kinds of extreme demands. 

* among them are women who sell evil items with loud 
voices and they intermingle with males. 

* among them are leaders who corrupt males and 
females and walk among them in ways which are 
contrary to the Shari'ah. 


° m them are prostitutes and models who conjure 
evil. 


* some of them roam about in lure of males. 
* some of them steal from the public baths. 


. bus are magicians that practise magic and blow in 
ots. 


* some of them are merchants in the markets yelling 
out with the males. 


* Some are women brokers and agents procuring the 
services of women. 


* some of them lament and play drums for a fee. 


* some are paid singers who sing and entertain men and 
women. 


e others entice males for married women and create all 
kinds of dissensions. 


These are some of the evils and sins the women are 


145 


involved in. Now examine the statement of Aishah 4 in 
this light. Yet the interval between the time of Aishah's 
a rejection of this practice (of females attending the 


musjid) and Rasálulláh's & is very little. 


The wrongs which the women during the time of Aishah 
4 had introduced are not even one thousandth when 
compared to the evils which they have introduced in this 
time (namely, the eighth century)." 


Ibn Hajar Haithami sı, an authority of the Sháfii 
Mazhab, states: - 

"... the statement of Imam Ghazáli (505 A.H)» in 
Ihyául-Ulüm : 'It is obligatory to prohibit women from 
attending the musjid for saláh, for sessions of knowledge 
and for zikr when there is the danger of indecency as a 
result of them. Verily, Aishah æ forbade them. It was 
then said to her: Verily, Rasülulláh & did not forbid 
them from congregational prayer. She replied, "If 
Rasülullàh & knew what the women have introduced 


after him, then most certainly, he would have prevented 
them." 


Conforming to this, is the statement of Ibn Khuzaimah ... 
dı who is among our (Sháfi'i) senior authorities: 
"The salah of a woman in her home is superior to h 
salah in the musjid of Rasülulláh &. . . Now when ae 
salah at home is Superior, then the object which brin 
her out of her home (to perform salah in the musjid) ra 
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either pride or show or harâm.' 


There is unanimity regarding the prohibition of women 
going to the musjid, Eid saláh and visiting the graves 
because of the absence of the conditions of permissibility 
which had existed during the age of Nabi a. 


Hujjatul Islam, Imám Ghazáli (505 A.H) 3, says in Al- 
Ihyá in the chapter dealing with enjoining the good: 


ويجب منع النساء من حضور المساحد للصلاة والس الذكر إذا خحيفت الفتنة بهن PE‏ 


It is obligatory to prohibit women from attending the 
musjids for saláh and zikr when misconduct in regard to 
them is feared. The evils of their emergence today are 
established facts... The correct view is that prohibition is 
absolute and the fatwa is this prohibition. This is the 
summary of our (Sháfi'i Mazhab)." '» 


With regard to the gathering of zikr i.e. a discourse to the 


women, this is permissible as established from the 
following hadith” of Rasülulláh &: 


إحياء العلرم ج Y‏ ص Wav,‏ 


الفتاوى الكيرى لابن حجر at‏ 199 
صحيح البخارى ج Y‏ ص ٠١‏ النسخة YE SUI‏ 20 


— N 
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عن Uf‏ سعيد الخدرى رضى الله عنه قال قال النساء isi‏ صلى الله عليه وسلم غلبنا عليك 
...الرحال فاحعل لنا يوما من نفسك فوعدهن يوما لقيهن فيه فوعظهن وأمرهن 


Abû Said Khudri 4 reports that the women said to 
Rasülulláh @, "The men have overpowered us. (that is, 
they attend your gatherings every day and we are 
deprived). Therefore, specify one day in particular for 
advising us." Rasülulláh & promised to address them on 


a particular day in which he would advise them and 
command them (with the orders of Shariah). 


Hafiz Ibn Hajar (852 A.H) sı, has quoted a similar 


hadith of Abû Hurairah æ which contain the following 
Words: 


موعدكن بيت UH‏ 


Rasáülulláh & said, "I promise to address you at the house 
of so and so." He then fulfilled 


his promi 1 
the women there. promise by addressing 


Imam Bukhari (256 A.H) د‎ lis. dis . 
` PA) ed thi 5 
prove that it is permissible ؟‎ 5 hadith to 


Or a learned ers 
address the women at someone's house. The سا‎ 
of hijab will obviously apply here as well. However, if 
misconduct is perceived on the part of anyone, it will à 
` 0 


FAUNE بي‎ 


فح الباری ج ۱ ص ٠١۸‏ دار احباء التراث gr‏ بيروت 


> o) 
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be permissible to conduct such lectures. 


The slight departure from piety and hijab which had 
commenced even in the era of the Sahábah $ 
constrained them to prohibit women from going to the 
musjid in spite of them being fully aware that women 


used to visit the musjid during the time of Rasülulláh &. . 


Since they detected the beginning of the process of 
corruption and they discerned the gradual abandonment 
of the very strict conditions which accompanied the 
original permissibility, the Sahábah Æ initiated this 
prohibition. Rasülulláh Æ has commanded obedience to 
his Sahábah + and has described the sunnah of his 
Sahábah es his sunnah, the prohibition enacted by the 
Sehábah is in actual fact the sunnah of Nabi Æ. It is the 
law of Allah. Only a person with a deficient mental 
capacity can deny such a divine prohibition. 


Some Ghair Mugallidin try to dupe the masses by saying 
that the prohibition of the Sahábah 4 does not hold any 
weight in the face of the permission granted by 
Rasülulláh Æ. However, this is a mere deception. The 
statement of the Sahabal. 4 will only be not acceptable 
in the presence of a hadith if there 15 2 contradiction 
between both and the contradiction cannot be reconciled. 
This is not the case here. The permission of Rasülulláh 
& was atthe time of non-existence of misconduct while 
the prohibition of the Sahábah 4 was due to the 
existence of misdemeanour as mentioned previously in 
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&. Accordingly, there remains 


the narration of A'ishah 
Rasülulláh & and the 


no contradiction in the statement of 
prohibition of the Sahábah &. 


Sheikh Abdul Haqq Muhaddith Dehlawi 3~, states. “For 
women today, to come to the Musjid to perform salát 
with jamát is makrüh as there is a danger of fitnah 
(immorality and promiscuity). During the time of Nabi 
A, they came to attain the teachings and guidelines of 
Shariat and this need no longer remains as the laws of 
Shariat are. generally found in books etc. It will be more 
appropriate for women to remain in hijab (veil). 


This isthe view that the Jurists have adopted i.e. now-a- 
days for women to attend the Jamát (congregation), 
whether it be for the five daily salát, the Jumu'ah or both 
the Eid saláts, is makrüh (reprehensible). Allamah 
Zainud-Din Ibn Nujaim à states: 


ولا يحضرن الجماعة لقرله تعالى وقرن ف بيرتكن والفتوى اليوم على الكراهة ن الصلاة 


22 
كليا لطير ر القاد‎ 
Translation: 
‘Women should not attend the congregation due to 


اشمة اللممات ص ٣٣؟‏ 202 


7 ٣٠۸ ص‎ ١ ج‎ AN البحر‎ 
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the statement of Allah, “And remain within your 
homes.” The verdict today is that it is makrüh to 
attend any of the saláhs due to the emergence of 
misconduct.’ 


From the above narrations™, we deduce the 


following: 


*The tribe of Banû Said (st yı) had already 
Prevented their women from attending the 
musjid during the era of  Rasülullàh &. 
Rasülullàh Æ did not reproach the husbands in 


any way. On the contrary, he encouraged the 
women to perform salah at home. 


e Certain Sahábah 4 like Ibn Mas'üd and Ibn 
Umar 4 ed to forcefully prevent the women 
from entering the musjid in the presence of other 
ue because the era of corruption had 
egun. No Sahabi prevented them from doing 


this nor did anyone mention any opposing hadith 
to confront their action. 


e During the blessed era of Nabi &, it was not stressed 


za z 
For more details, refer to Ad-Durrul Mukhtar with Shami - Vol | 


Pg 529, Alamghiri, Vol 1 Pg 56, Al-Bahr-ur-Rai 
Rasdilul Arkan, Pg 100, Badái-us-Sanái, 


q, Vol 1 Pg 358 
Rahimiyah, Vol 5 Pg 56/71 


Vol 1 Pg 175, Fatawa 
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upon women to attend the Musjid. Permission was 
merely granted, and such advice was rendered that 


women themselves refrained from attending the 
Musjid. 


e Permission (to attend the Musjid) was dependant on 
the permission granted by the husbands. Women were 


not allowed to attend the Musjid without the consent 
of their husbands. 


e From the narration of Sahih Bukhári, it is evident that 


permission was only granted for the salát performed 
during the night and for Fajr. 


* Consent is applicable when the woman does not apply 
perfume and adorn herself. There was no consent for 
the woman who applied perfume or adorned herself. 


* Permission to attend the Masájid was at the time when 
there was no possibility of fitnah (immorality). No 
consent was granted during the times of fitnah. In fact 
at the time of fitnah, Nabi's & advice was that women 
should be prevented from coming to the Musjid as 
mentioned previously in the narration of Ibn Májah. 


In conformance to the words and desire of Nabi A, the 
women during his blessed era also used to perform their 


salât at their houses as has been N 
١ proven from the Hadi 
of the burning of the houses as mentioned کر‎ 


ED ~ aa 
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Shah Waliulláh writes: 


i 5 8‏ إذا 
رمنها حوف فتنة كامرأة أصابت بخورا ولا احتلاف بين dj‏ صلى الله عليه وسلم إذ 
j‏ : الصحابة من منعهن 
استأذنت امرأة أحدكم الى المسجد فلا يمنعها وبين ما حكم به جمهرر 매지‏ 
اذا المنهى عنه الغيرة ال تنبعث من الأنفة دون خوف الفتنة FUN‏ من الغيرة ما فيه 


خحوف الفتنة ... 


eni 7 Ti Waliyulláh Muhaddith Dehlawi è., in his 
of 5i E MM Rd Bálighah, has mentioned the practice 
th 0 i aba of preventing women from coming to 
Kin x i Thereafter, he mentions the objection that 
: a ordered that women should not be prevented 
om coming. So what was the reason for the Sahaba 4& 
fee son He answers by saying that there is no 
Sahaba 4& امد‎ the Hadith and the action of the 
و‎ use the zeal and fervour that arises merely 
not ee ha to which women are prevented is 
(dissension) i eee A, th e zeal arising due to fitnah 
n) is permissible, if not commendable. (The 


Sahábah 4 prevented th 
e : a 
fervour and zeal.) " Women due to this permissible 


m C ed 2 


205 ٠ 
2 a) 0 5 i 
باكتان‎ uU - کې خانه‎ SAV ص‎ Y حجة الله البالغة ج‎ 
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Conclusion 


The Ghair Muqallidîn who emphasize the fact that 
women should attend the musjid for congregational 
prayer perhaps regard the Imam of their musjid to 
be more pious than Rasülullàh $. Perhaps they 
regard their musjids to be more sanctified than 
Musjidun Nabawi, their era to be superior to the era 
of the Sahábah # and their women to be more 


chaste than the Sahabiyyat and Tábi'iyyát. 


If this is not the case, then why do they (the Ghair 
Muqallidin emphasize something so vehemently 
which Rasülullàh 2 did not emphasize and which 
the Sahábah Æ opposed. The Ghair Mugallidin, are 
so vehement in their stance on this issue that they 
regard it as permissible to abuse and villify the 
Fugaháà and cause dissension (fima) in the 
mosques, 

In the present era of moral decay, only the Ghair 
Mugallids are under the false impression that the 
women of today will not beautify themselves, apply 
make-up, apply perfume and powder and wear 
skin-tight and transparent clothing, keep their gazes 
spi and the gazes of the onlookers will also remain 
OW. 


In short, the jurists have prohibited women from 
attending the musjid due to moral decay that is 
prevalent in society, When the Sahábah 4& already 


PF. — N 


IM 


perceived this decay in their era which was morally 


excellent, who can deny the existence of | 
promiscuity today? And which Quranic verse or | 


hadith emphasizes attending the musjid for women 
during an era of moral decay and perversion? 


Women should not become despondent from the 
fact they they have been prohibited from the 
musjid. In fact, they should be pleased that Allâh 
has granted them the same reward by sitting at 
home. Without attending the musjid, Allâh 3ë will 
grant them the same reward as the person who 
performs salah in Musjidun-Nabawi. Just as Allâh 
has made certain actions like jihad, Imámat ete. 
specific with men, so too was the congregation 
emphasized for them. Just as they have been 
prohibited from desiring the bounty which Allâh 
granted to men, so too should they not desire this 
bounty as well. In reality, it is our duty to subject 
any act, no matter how noble it may seem, to the 
desire of Allâh and His Messenger &. Whatever 
Allah 3& and His Messenger £& have deemed better 
for us, we should regard it as such. Let us not allow 
our emotions to get the better of us. Rasülulláh 8 
has clearly indicated that the salah of women is 
more virtuous at home. The obedience of women 
would therefore be to regard the performance of 
salah at home as better for them and to discard the 


thought that attending the musjid will carry greater 
rewards. 


P —~ 
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GLOSSARY 


the statements, actions or approval 
of any act of Rasdlullah $. 
Singular _ hadith. 


prayer 
the statement or action of a Sahábi 
de 


aurah the private parts of the body which 
need to be covered 

IK o 1] ae 

the sacred precincts of the Ka'bah 

[harâm unlawful Sd 

the sheets donned by the pilerim 
leader especially in prayer, also a 
leamed scholar 

|imámat | the act of leading the praver 

the minor call to ^ i 

prayer recited 
before the obligatory p ver 


iqimah 
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n #‏ سيا 
the salah in which the Qur'an is‏ 
recited aloud‏ 

the Friday prayer 
IK — ee 
burial shroud 

the veil used to cover the face 
سد > - .. ]1 كم‎ 


Maghrib the evening prayer performed after 
sunset 


jahri 


makrüh abominable and disliked act in 
Shari'ah 


makrüh an act whose detestability is not 

tahrimi established by  categoric proof. It is 
closer to harám and is a sinful act. 
The perpetrator is liable for 
punishment. 


makrüh 


tanzihi 


A lessor category of makrüh that is 
closer to permissibility, The 
perpetrator is not liable for 
punishment. However, one should | 
also abstain from such acts as they 
can lead to unlawful acts. 

title of scholars 
traditional 
Sheikh 


one who issues legal verdicts 


Masháikh 


trained in the 
Sciences, singular 


'a chain of narrators that has an 
interruption where one of the links 


[muqtadi | one who follows the Imám in salah 
[musid | mosque, plural musâjid 


mutawâtir a statement narrated by such a large 
group of people from generation to 
generation that one cannot call 


an act which makes amends for one 
that is missed 


rukü a posture of saláh in which one 
bows down 
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Sahábiyyah a female companion of Rasûlullâh 
a ㆍ 


Lshüz — | non-canonical 


Sheikh title of a scholar trained in the 
traditional sciences 


[Sûra | a chapter of the Qur'án 


the opening chapter of the Qur'án 


the generation of Muslims that 
Succeeded the Sahábah Æ. Singular 
Tabi’, 

Taba-Tábi'in | the generation that 


succeeded the Tábi'in 


takbi i i 
€ 2 of un words recited during the days of 


reciting Subhánallüh etc. 
the dua to be recited when in the 
sitting position in salah 


Scholars of Islamic knowledpe 


tashahhud 


dah‏ تنم الصالحاث وبترايقه يرلل loth all‏ والضلاة رالسلام 


SAW لله‎ wa, 
على عن بعث بالآيات البيناث‎ 
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Translation: 

“And all praises are due to Allâh through whose grace 
pious deeds are completed and through whose granting 
of capability, a person can perform acts of obedience. 
Blessings and salutations upon the prophet who was sent 
with clear signs.” 
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